chapter fourteen
Introduction
1. Chapter 14 begins the next to last major section of the book of Romans, which continues into chapter 15; at that point, there is some difference of opinion as to when Paul leaves off with this subject and moves to his conclusion (suggestions include verse 6,7,13, or 14).  Rom. 14:1-15:13
2. While there is certainly a break in thought from the previous subject, it is evident that Paul continues to deal with the matter of biblical love and the practical expression of that love within the fellowship of believers.
3. There is some debate as to why Paul even includes this section in this epistle; is it to be understood in terms of a real problem that existed within the Roman church or is it to be understood as a generalized section of advice?

4. The natural response is to conclude that Paul was aware of some problem that existed within the Roman church and chose to address it toward the end of the letter.
5. However, a number of interpreters reject this and argue that there is no evidence that this type of problem actually existed in Rome at the time of writing.

a. They contend that what is found in this section is general in nature and that the exhortations could be applied to any church. 
b. They accurately note a significant number of verbal and conceptual parallels with I Corinthians 8-10 and conclude that Paul is offering a more generalized version of the advice he gave to the Corinthians about the specific subject of meat sacrificed to idols.

c. Karris presents several important grammatical features within this section that lead to the conclusion that Paul is presenting a more generic version of the position he had reached previously because of similar situations in other churches.

d. The obscurity of the actual identities of the strong and weak indicates that Paul is not describing a specific situation but a hypothetical one.
6. Although these considerations have some merit, one can hardly imagine that Paul is writing to a local church and including this section apart from his knowledge of a problem; it makes more sense to believe that Paul deals with a real problem in Rome, which was somewhat similar to problems he faced elsewhere (like Corinth, the place from which he is writing).
7. If this is simply a more general teaching about eating meat that had been sacrificed to idols, then one would expect at least one mention of idols or sacrifices in this section, which is clearly lacking.

8. Additionally, it is very difficult to take the position that this section is addressing a hypothetical situation when Paul clearly identifies himself with the strong at the beginning of chapter 15.

9. Therefore, it would seem that the evidence points to a situation that was current and of which Paul had become aware.

10. The historical developments likely explain why this problem arose within the church at Rome and why the problem was likely of recent origin.
a. In 49 AD Claudius expelled the Jews from Rome; while there is some debate about who was actually expelled (Jewish Christians or all Jews), history suggests that most of the Jews complied with the edict.

b. This left the church in Rome as a predominantly or even exclusively Gentile organization for a period of several years.

c. During the absence of the Jewish Christians leaders, Gentiles would have been in control of the local church and it practices, which ultimately shaped the views, identity and practices of that local body.
d. While it is likely that most of the Gentiles still saw the Law as a basis for Christian ethics (one of the legitimate uses of the Mosaic Law; ITim. 1:8-10), they would not have necessarily felt any need to comply with the ceremonial aspects of the Law.

e. However, with the return of the Jewish Christians, which probably happened relatively quickly after the death of Claudius in 54 AD, there would have been a sudden influx of believing Jews back into the church at Rome.

f. Given the historical situation, it should not be surprising that there would be a renewed interest in Jewish ceremonial practices, which would lead to some division in the community. 
11. While it is evident from the beginning of this epistle that Paul had never been to Rome and had not met most of the believers there, he was certainly acquainted with a significant number of people within the Roman church.  Rom. 16:1-15
12. It is not unreasonable to conclude that one or more of these people could have informed Paul about the tensions that existed between the two groups.  
13. The two most significant names in his greetings are Prisca/Priscilla and Aquila, not only because they had a history with Paul but also because they provide a strong connection to the congregations in Rome, Corinth and those in Galatia.  

a. According to the Acts narrative, this married couple had been expelled from Rome under the edict of Claudius in 49 AD; they first encountered Paul in Corinth.  Acts 18:1-2

b. They seem to have had an immediate rapport with Paul since they shared the same occupation.  Acts 18:3

c. There is no indication whether they were believers initially or were converted under Paul; however, it is clear that they developed an ongoing relationship with him.

d. In fact, they accompanied Paul when he departed from Corinth about 18 months later when he was making his journey to Ephesus.

e. It seems very likely that they would have known about Paul’s plans to return to the Galatian region (adjacent to Pontus, Aquila’s native home; Acts 18:2) to address the ongoing problems with the Judaizers.  Acts 18:18-23
f. Thus, it seems logical that these two believers were acquainted with the types of problems that existed in the churches within Paul’s canon; since they resided in Rome at the time of writing, it would not be surprising that they made Paul aware of what was happening in their local church.  Rom. 16:3-5
14. It is evident that this section deals with the existence of two categories of believers within the local church; however, the identification of the two groups in view is somewhat obscure and has led to a great deal of discussion.

a. The most ancient and widespread view is the simplest, which understands the strong and the weak to be Gentile and Jewish Christians respectively, who are divided over whether they should continue to observe those things prescribed within the Mosaic Law.

b. The most ancient proponents of this view include Origen (c. 185-254 AD), Chrysostom (c. 349-407 AD), and Augustine (c. 354-430 AD); modern proponents include Minear, Karris and others.

c. One immediate problem with that general identification is that Paul (a Jew) includes himself among the strong, which makes the simplistic view untenable.  Rom. 15:1
d. On the other hand, the terms koino,j (koinos—common, unclean) and kaqaro,j (katharos—pure, clean) are both used to describe foods under the ceremonial dietary code of the Mosaic Law.  Mk. 7:2,5,19; Acts 10:14
e. Others have advocated that the weak are Jewish but that they are unbelieving Jews; Christians  remained in contact with them because believers were still conducting their worship in the synagogue.

1.) However, there is no evidence that the believers in Rome or any of the Gentile churches continued to worship in a synagogue; in fact, it is clear that their services were not connected to the synagogue.  Rom. 16:5
2.) An even greater reason to reject this view is that Paul refers to both the weak and the strong as brothers (Rom. 14:10,15,21); how are believers to be of the same mind with Jewish unbelievers?  Rom. 15:5; IICor. 6:14-15
f. A minority view, which has been largely rejected by most, identifies the weak as Gentile Christians, who abstain from meat because of their previous involvement with Greco-Roman mystery religions that promoted asceticism (Orphics, Neo-Pythagoreans, Gnostics, etc.).

g. Finally, the fact that the division seems to be at least somewhat racially related is suggested by the appeal to live together in harmony, which is followed by specific references to the circumcision (Jews) and to the Gentiles.  Rom. 15:5-9

h. This has led to another view that the weak are largely Jewish believers that were even more scrupulous about dietary restrictions than what the Mosaic Law commanded.

i. Therefore, some have identified these believers with the school of the Essenes; while there is no evidence of an Essene community in Rome, the Jews were certainly aware of their doctrines and practices.
15. Given all this background information, the various forms of ascetic practices that existed among both the Jews and Gentiles, the Galatian controversy with the Judaizers, the Corinthian controversy regarding the matter of meat that had been sacrificed to idols, the references to clean and unclean foods and the recent return of the Jews to Rome, it seems best to conclude that the strong are primarily Gentile Christians (with some Jews like Paul included) and the weak are largely Jewish believers (with some Gentile ascetics and Jewish proselytes included).
16. Since the divide appears to be largely along racial lines, Paul uses the terms strong and weak rather than Jew and Gentile as a means of alleviating any tensions that already existed and to downplay the matter of race.
17. As will become evident in the study of this section of Romans, the weak were in the minority but were in danger of suffering spiritual damage due to the insensitivity of the strong, who Paul addresses as the majority within the Roman church.

18. However, one should not conclude that the strong were arrogant believers that abused their freedom in Christ at the expense of their weaker brothers; one should likewise not conclude that the weak were legalistic, Judaizing believers that sought justification or sanctification through obedience to the Mosaic Law.
19. This section of Romans has often been used to address the matter of legalism, which is a term that does not appear in the Bible; legalism is defined as a doctrinal position that employs and relies on a system of rules and regulations for attaining either salvation, spirituality, or sanctification. 

20. Unfortunately, those that rely on any system of regulations to obtain salvation or for living the Christian way of life have taken a position that is opposed to the system of grace, faith and the working of the Holy Spirit, each of which Paul has emphasized throughout this book.
21. However, legalism is not really what is in view in this chapter as evidenced by the language and tone of the apostle, which is radically different than the tone he used when dealing with the Galatian controversy or the church in Corinth.

a. The difference in tone would suggest that Paul did not view the situation in Rome as being a product of arrogance and the flaunting of Christian liberty as the controversy in Corinth seemed to be.  ICor. 8:1,9
b. Additionally, the tone is markedly different than the tone he used in his letter to the Galatians, which suggests that this issue is not at all like the controversy that resulted from the false doctrines promoted by the Judaizers.  Gal. 1:8-9, 3:1

22. What is being addressed in this section is what is referred to theologically as a`dia,fora (adiaphora—things without distinction), which is a negated form of the plural adjective dia,foroj (diaphoros).
a. dia,foroj (diaphoros) denotes that which is distinctive or different and the alpha prefix negates the term; it then denotes things that are not to be differentiated.
b. The term had a lengthy history prior to the New Testament and played an important role in the writings of later Stoic philosophers such as Marcus Aurelius. 
c. For them, recognizing adiaphora helped a person avoid distorted values and the mental and emotional turmoil that disrupted a life of virtue.

23. These then refer to amoral practices, which are neither right nor wrong in themselves, issues or practices that do not involve morality or sinning.

24. Paul will deal with three examples that include the matter of foods (meat specifically), drinking wine and the observance or non-observance of particular days.

25. Modern examples also include what types of food and drink are permissable, types of recreation or entertainment, the observance of holy days (holidays) and perhaps others.

26. When believers adopt a black or white mentality they often have difficulty recognizing the fact that there are matters that are not morally right or wrong.
27. What will become clear is that Paul primarily addresses the strong in faith throughout this section and emphasizes their responsibilities toward their brothers that may be weaker in their faith.  Rom. 14:1,13,15,20-21, 15:1-2
28. That does not mean that he does not address the weak in faith but he always does so in conjunction with his exhortations to the stronger believers.  Rom. 14:3,10,13
29. What is also evident in this section is that Paul is sympathetic to the position of the stronger believer and desires to protect the position of the strong since it is more in line with doctrinal truth.
30. John Barclay makes several observations about this section, why Paul writes the way he does and what his teaching is designed to accomplish.

a. First, by defending the practices of the weak, Paul is protecting the right of believers to engage in ceremonial practices that are not essential.

b. Second, because he defends the practices of the strong, Paul is confirming the truth that believers are not subject to the ceremonial practices of the Mosaic Law or other legislation.

c. Third, Paul writes in such a way as to unify believers by means of compromise that allows for both to practice their faith with certain restrictions.
d. Fourth, the way Paul constructs this section of teaching is designed to bring believers together, which would result in each spending time with the other.

e. Lastly, this would have the long-term effect of undermining the position of the weak since they would be exposed to the better doctrinal/faith position on a regular basis.
31. This section may be divided as follows:

a. Introduction and immediate exhortations.  Rom. 14:1-3

b. Warning against assuming the prerogative of judgment.  Rom. 14:4-12

c. Exhortations to the strong.  Rom. 14:13-23

d. Exhortations to the strong in light of Christ’s example.  Rom. 15:1-6

e. Concluding appeal for unity.  Rom. 15:7-13

14:1 Now accept the one who is weak in faith, but not for the purpose of passing judgment on his opinions.  {de, (cc) but, now--o` (dams+)avsqene,w (vppaam-s) to be weak, feeble, lacking strength;  to be sick or ill; object of the imperative, generic, collective singular--h` pi,stij (n-df-s) genitive of reference; with respect to his faith--proslamba,nw (vmpm--2p) lit. to receive toward; to accept into one’s presence--mh, (qn) no, not—eivj (pa) lit. into; used to express purpose--dia,krisij (n-af-p) 3X, lit. to judge through; the ability to distinguish and evaluate things, judging, evaluating, or arguing--dialogismo,j (n-gm-p) 14X, lit. to calculate through, the process of thinking or reasoning, the opinions attained by such consideration; objective genitive}

14:2 One person has faith that he may eat all things, but he who is weak eats vegetables only.  {me,n (cc) not translated, on the one hand--o[j (aprnm-s) who, whom, he who, “one person”--pisteu,w (vipa--3s) believes, has faith; perfective use of the present tense--evsqi,w (vnaa) to eat; infinitive of indirect discourse--pa/j (ap-an-p) all things--de, (cc) but on the other hand--o` (dnms+) avsqene,w (vppanm-s) the weak one--la,canon (n-an-p) 4X, from the verb “to dig”; denotes herbs or vegetables grown by cultivating--evsqi,w (vipa--3s) customary iterative present}

Exposition vs. 1-2
1. Paul moves on to another aspect of non-hypocritical love and how it is to be applied in the practical setting of the local church when it comes to matters of disagreement among believers.
2. The first two verses of this chapter introduce the two groups within the Roman church that are part of the controversy and Paul will provide concrete advice as to how these believers are to exercise love toward one another.  
3. What is clear is that Paul believed that unity and peaceful relationships within the local church were of paramount importance; while he acknowledges that differences did exist among believers, he encourages those with differing beliefs to accept one another unconditionally.
4. This certainly aids in the understanding of what is involved in this particular controversy since one can safely assume that Paul is not addressing issues that are critical to the gospel, Ph1 salvation, Ph2 sanctification, or spirituality.
5. The letter to the Galatians indicates very clearly that Paul did not tolerate those that promoted any form of bastardized gospel (Gal. 1:6-9) or those that promoted a Judaizing law/works approach to spirituality and Ph2 sanctification.  Gal. 3:1-3
6. Therefore, the controversy Paul addresses in Romans is one that does not involve any critical doctrinal failure on the part of either party but rather deals with differences in their faith, which is the basis for the differences in their convictions and practices.
7. One difficulty with this passage, as has been observed by a great number of interpreters, is the fact that what Paul describes here is not consistent with any specific group that existed at that time.
a. While the Jews tended to remain faithful to the dietary restrictions in the Mosaic Law, as a rule they did not completely abstain from either meat or wine.
b. Although many seek to link the teaching here with what is found in Corinthians, which only dealt with meat sold in pagan temples that had been sacrificed to an idol, there is nothing in Romans that qualifies the type(s) of meat in view.

c. It is very unlikely that the Essenes are in view, even though their ascetic practices involved abstaining from wine and meat, since they never lived in towns or other populated areas but tended to live in the wilderness.
d. While there were certainly some Gentiles that practiced asceticism, their practices apparently did not include observing days in the manner Paul speaks about in verse 5.

e. Thus, as stated in the introduction, it seems best to identify these as primarily Jewish believers with a smaller Gentile element included.

8. The Greek word order in verse 1 places the accusative of the articular participle forward for emphasis; Paul immediately singles out the weak one as the focal point of his exhortations.
9. Many interpreters have noted that Paul does not use an adjective to describe those that are weak in faith; the use of the adjective would tend to suggest that the believer was defined by this inherent weakness.
10. Instread, Paul uses an articular participle to describe this type of believer, indicating that the weakness existed at the present time but was liable to be corrected at some point in the future.
11. This indicates that Paul directs his exhortations toward the strong in the local church, believers who are pretty clearly in the majority.  
12. The Greek verb avsqene,w (astheneo—weak, sick) is part of a family of words that is used in both a literal and figurative sense; it is used literally of one that is sick or has some infirmity.  Mk. 6:56
13. It is used figuratively of the poor (Acts 20:35) and of moral or spiritual weakness (as it is used in this chapter).  Rom. 8:3; ICor. 8:11
14. The very use of the term weak is somewhat of a disparaging way to address believers but it does acknowledge that while they are believers, they are not entirely healthy in terms of their approach to the Christian way of life.

15. The weakness in view is qualified by the articular dative of the noun pi,stij (pistis—faith), which should be classified as a dative of reference (weak in respect to faith).
16. Although the noun faith is articular and can be used in an objective way to refer to the body of faith (what is believed), it should be understood in the subjective sense of active faith or believing in something.
a. If Paul were speaking of the body of faith, he would be saying that some believers do not have an adequate grasp of the doctrines of the Christian faith, which would certainly appear to contradict his own view of the Romans.  Rom. 1:8,12, 6:17, 15:14
b. Additionally, what Paul says in verse 2 about a person having faith to eat indicates that it is the believer’s personal subjective faith that is in view.
c. This is further corroborated by what Paul says in verse 22 about the faith that you have, which emphasizes the subjective faith one has and not the objective body of doctrine.
17. One should also not take this to mean that Paul is criticizing these believers for having a weak trust/faith in Christ as savior (he is not addressing the matter of salvation); rather, weak faith should be understood in the sense that these believers have not grasped the implications of the gospel and what their freedom in Christ actually entails.
18. Paul has referred to weak and strong faith earlier in Romans, using the example of Abraham to indicate that faith could be weak or could grow strong.  Rom. 4:19-20

19. It is clear that Paul recognizes that there are differences or degrees of faith that are affected by one‘s relative level of understanding and spiritual growth.
a. During the Incarnation, Jesus Christ spoke of faith being great (Matt. 8:10, 15:28), little/small (Matt. 17:19-20), non-existent (Mk. 4:40), or misplaced.  Lk. 8:25
b. The disciples recognized their weakness in respect to their faith and requested Jesus to increase the volume or depth of their faith.  Lk. 17:5

c. Jesus Christ asked a question as to what he would find in terms of faith when He returned to planet earth, suggesting that faith will be in short supply at that point in history.  Lk. 18:8

d. The example of Peter certainly indicates that one can completely abandon his faith or trust in God.  Lk. 22:32
e. The fact that Abraham grew strong in faith indicates that one can engage in unbelief or make progress with respect to his faith.

f. Paul told the Thessalonians that his desire to be present with them stemmed from a desire to strengthen their faith.  IThess. 3:10
g. In the second letter to the Corinthians Paul acknowledged that faith could grow in terms of its quality, quantity or extent.  IICor. 10:15
h. In this book of Romans Paul has spoken about the proportion of one’s faith, which certainly indicates that the amount of active faith can vary from believer to believer.  Rom. 12:6
i. In other portions of the New Testament, Paul addresses the matter of spiritual growth and the relative degrees of progress that believers have made; this clearly deals with the differing degrees in which the faith in the truth has reshaped one’s thinking and affected his practices.  ICor. 2:6, 3:1-3, 14:20
20. The weak in faith are those that have continued to adhere to some norms and standards that they  brought with them as part of the spiritual baggage from their pre-salvation life.

a. The weak may have included those that came from backgrounds that involved excess in certain areas and the rejection of that pre-salvation lifestyle caused them to overreact and adopt an excessively rigid lifestyle.

b. Examples of this would include those that pursued a hedonistic lifestyle, engaging in excesses in food and drink or other areas that have been deemed unacceptable for one who has confessed Christ.  IPet. 4:3

c. The person who engaged in drunkenness or the abuse of drugs may adopt an excessively strict view that any alcohol or any use of drugs (even medically) is a sin and must be avoided.
d. Another example that actually occurred frequently among fundamentalist groups is related to music; any music that was deemed part of the pre-salvation life must be destroyed since it was clearly a tool of the Devil.
e. The weak would also include those that had excessive scruples when it came to meat since so much of that product that was available was associated with various false religions, idols and their sacrifices.  ICor. 8:7

f. These types of theological overreactions characterize those that lack spiritual stability; the primary reason for immaturity with respect to one’s freedoms in Christ is the lack of sound teaching, which is necessary if one is to be firmly grounded in the faith.  Col. 1:23

g. Verse 5 will introduce another issue that divided those weak in faith from other believers, which relates to the observance or lack of observance of “holy days”.

21. This weakness in faith influences the manner in which one thinks and the matter of his conscience, which is that faculty of man that examines and passes judgment on his own and others’ thoughts, words, actions and character.

22. The conscience is largely programmed by the choices of the individual; that is not to say that family, environment, the Word of God, and other people do not have an impact on the conscience but that each person ultimately determines what he believes to be the correct norms and standards by which he should live.
23. Therefore, the one who is weak in his faith is one that either has not been sufficiently educated in the truth or one that continues to hold to an inferior doctrinal position in spite of the fact that he has heard the truth.
24. Given this fact, it should be evident that continued teaching and the fellowship of other positive, more enlightened believers was the corrective for the weak; to segregate the weak would only serve to isolate them and confirm them in their views.

25. Thus, Paul uses an imperative of the verb proslamba,nw (proslambano—accept), which means to extend a welcome to someone, to receive him into one’s home or his circle of friends and acquaintances.
26. The fact that this verb emphasizes a hospitable reception of others is likely due to the fact that the doctrinal issues between these groups came to the forefront during times of fellowship and communal meals.
27. Rather than isolate or ignore the weak, those that were more doctrinally oriented were to receive them cordially and make them feel welcome; there should be no debate over the fact that Paul desires this to be done on a personal level and on a corporate level.
28. Thus, acceptance of those weak in faith certainly involved acceptance into the formal church community as well as acceptance into the informal fellowship of the community by making them comfortable during community events.
29. His command to welcome them does not come merely from his apostolic authority; rather, it is the natural result of the truth that God and Christ have accepted all believers in an unconditional manner; therefore, it is only logical and proper for believers to accept one another.  Rom. 14:3, 15:7
30. While Paul exhorts the strong to welcome the weak, he certainly desires that they welcome them for the right reasons and with the proper spirit; therefore, Paul introduces a qualification that prohibits the strong from welcoming the weak with a hidden agenda.
31. The Greek construction is one that expresses purpose; in this case that purpose is negated by the particle mh, (me—not), which prohibits the strong from accepting the weak believer in order to attempt to “fix” him.
32. The two terms that follow have led to some differing translations since both of them are used in at least a couple of ways.
a. The accusative object of the preposition eivj (eis—into, for the purpose of) is the singlular noun dia,krisij (diakrisis—“passing judgment”), which is used only three times in the New Testament.  
b. It is a compound that is formed by the preposition dia, (dia) and the noun kri,sij (krisis—a judgment); the term means to assess something, to differentiate between things, to discern so as to make a correct decision.  Heb. 5:14
c. It can be translated by the English terms discernment, differentiation, decision, or the disputes that arise out of differences.
d. The second term is the genitive plural of the noun dialogismo,j (dialogismos—opinion), which is also a compound that deals first with the reasoning process and then with the content or conclusions that one reaches through his thought processes.
e. It can be translated by the English terms reasoning, thought, opinion, doubt, or scruple.
f. Given the context, which is one in which the primary command is issued to the strong majority in the church, it seems best to translate these terms as the New American Standard version does.

g. Thus, the genitive is to be understood in an objective sense, meaning that the reasonings, opinions, values, or scruples of the weak are the object of the judgment of the strong.
h. Scruples are defined as feelings of doubt or hesitation with regard to the morality or propriety of a course of action or a way of life.
33. Thus, those that did not have overly sensitive norms and standards are to welcome those that had some weaknesses in their faith, their thinking, their conscience and their convictions.
34. However, they were not to be welcomed favorably only to be subjected to a barrage of questions or criticisms regarding their views; the stronger believer is not to receive the weak believer in order to dispute, debate or argue with him about the differences that divide them.  Lk. 9:46
35. It is certain that Paul did not desire those with conflicting beliefs to come together and engage in debates or arguments that effectively undermined the principle of unity he sought to establish in all local churches.  Rom. 12:16; ICor. 1:10; Phil. 2:2
36. When people converted to Christianity in the first century, they brought with them whatever habits, beliefs, practices, etc. that were part of their previous life (just as believers still do), which included opinions about matters of food, drink, religious observances and more.

37. If they converted to Christ from Orthodox Judaism, they likely did not consider their religious practices to be in conflict with their new life in Christ since they were merely the product of previous revelation in the Mosaic Law.
38. Others that came from a pagan, idolatrous background were sometimes repelled by the self-indulgence and excesses that formed an integral part of the world in which they lived.

39. Therefore, some of those converts were so disgusted with the corrupt behaviors of their pagan past that they turned away from it all and began to practice various types of asceticism; Olshausen cites Seneca (a Roman) as one who completely gave up drinking wine and eating certain meats for a time in his life.

40. In verse 2, Paul moves on to record a contrast between the two types of persons in view; the individuals mentioned here are to be understood in terms of the two groups of which they are representatives.

41. He uses a construction that is found regularly, which involves the affirmative particle  me,n (men—yes, indeed, on the one hand), which introduces a concessive clause that is followed by the conjunction de, (de—but, on the other hand), which introduces the contrast.
42. In this case, Paul uses the relative pronoun o[j (hos—who, whom, he who), which allows him to introduce this contrast without using the explicit term strong, or the phrase strong in faith.
43. In fact, Paul does not explicitly identify the strong as being the strong in this discussion until the beginning of the next chapter.  Rom. 15:1
44. While Paul never directly states his views on these matters, it should be recognized that he records this in such a way as to side with the strong in principle.

45. Although the construction of the first portion of verse 2 has occasioned great discussion, it is not actually difficult from the standpoint of the Greek construction.

46. The verb pisteu,w (pisteuo—to believe, to have faith) is followed by an infinitive of the verb evsqi,w (esthio—to eat); this is to be classified as an infinitive of indirect discourse, which often follows verbs of knowing, thinking, believing, commanding, etc. 
47. The indirect discourse reflects the direct indicative statement I can eat all things.
48. While some seek to change the meaning of pisteu,w (pisteuo—to believe) to something like have confidence, that is not the meaning of the verb and is not the way Paul has used it throughout Romans.
49. On the other hand, one must acknowledge that there is a connection between the matter of what one believes and the amount of confidence he possesses.
50. The reality is that the stronger believer has been exposed to the truth and has accepted it by faith; this reality has shaped the norms and standards of his conscience, which in turn produces the confidence or convictions that govern his behavior.  IJn. 3:21 
51. Once a believer grasps the full implications of the gospel of Jesus Christ, it sets the stage for the complete rejection of the ceremonial code of the Mosaic Law.  Mk. 7:14-20

a. It should also be observed that some Jewish believers struggled with the implications of the gospel as it impacted the Jewish dietary laws.  

b. Peter is a good example of this as can be observed in the events leading up to the presentation of the gospel to the Gentiles (some 7-8 years after Pentecost).  Acts 10:9-16

c. He is also a good example of the fact that if some weak believers are given some time to grow in knowledge that the Spirit of God can overcome their weaknesses.

52. Paul contrasts the two groups in a general way by using the generic relative pronoun to refer to those with stronger faith without using the term strong.

53. When he refers to the one who is weak at the end of verse 2, it is significant that he does not make any reference to his faith since his vegetarian diet is not a matter of faith but is an expression of his doubt. 
54. The weaker believer eats only vegetables because he has a religious conviction that the meat was actually unclean (Rom. 14:14); thus, the real issue here is consuming something that one believes would have a harmful impact on him spiritually.
55. Paul will go on to indicate the same truth that Jesus taught; one is not affected spiritually by the types of food he eats, he is adversely impacted by the lust pattern of his sin nature.  Mk. 7:20-23

14:3 The one who eats is not to regard with contempt the one who does not eat, and the one who does not eat is not to judge the one who eats, for God has accepted him.  {o` (dnms+) evsqi,w (vppanm-s) the one who eats, he who eats meat--o` (dams+) the one--mh, (qn) not--evsqi,w (vppaam-s) eating meat--mh, (qn) not--evxouqene,w (vmpa--3s) 11X, to despise, disdain, treat with contempt--de, (cc) and, but--o` (dnms+) the one--mh, (qn) not--evsqi,w (vppanm-s) eating meat--o` (dams+) evsqi,w (vppaam-s) the one eating--mh, (qn) not--kri,nw (vmpa--3s) to distinguish between two things, to judge; in a negative sense to criticize--ga,r (cs) for, because--o` qeo,j (n-nm-s) the God, the Father--auvto,j (npam3s) him, in context refers to the strong--proslamba,nw (viam--3s) same as verse 1, to receive, to welcome}  
14:4 Who are you to judge the personal servant, who belongs to someone else? To his own master he stands or falls; and he will stand, for the Lord is able to make him stand.  {su, (npn-2s) you--ti,j (aptnm2s) interrog. Who?--eivmi, (vipa--2s) emphatic force, who do you think you are?--o` (dnms+) kri,nw (vppanm2s) the one judging--avllo,trioj (a--am-s) 14X, denotes that which is not one’s own, that which belongs to someone else--oivke,thj (n-am-s) 4X, a household slave, a domestic--o` ku,rioj (n-dm-s) lord, boss, master; dative of reference or ethical dative--i;dioj (a--dm-s) what is one’s own, what is one’s property or possession--sth,kw (vipa--3s) 11X, lit. the perfect of histemi; to stand; here used figuratively for one who stands in one’s favor; gnomic present--h; (cc) disjunctive “or”--pi,ptw (vipa--3s) to fall, to fall from favor; gnomic present--de, (cc) but, now--i[sthmi (vifp--3s) he will stand, he will continue to be approved; note passive voice--ga,r (cs) explanatory, for--o` ku,rioj (n-nm-s) the Lord Jesus Christ--dunate,w (vipa--3s) 3X, to have ability or capability, to be able--i[sthmi (vnaa) lit. to stand, to establish, perhaps passive in force, to make him stand--auvto,j (npam3s) him, the strong believer}

Exposition vs. 3-4
1. Paul continues to address individuals, who are representative of the two classes of believers within the local church in Rome (and likely within other local churches).
2. There is no doubt that Paul was aware of the behaviors that were common to this type of debate and recognized that those on each side of the issue had their own tendencies; thus, he will address both groups since he knew that both were prone to fail in pretty specific ways.

3. He addresses the one who eats first; this is simply a shorter version of the person who believes he can eat all things and refers to the strong.  Rom. 15:1
4. Although he does not supply the term meats or all things as he had done in verse 2, the one who eats refers to those believers whose faith was such that they that did not have any uncertainty when it came to the matter of diet.

5. He abandons the term weak and instead identifies the weak as the one not eating.
6. Paul continues to exercise his authority by issuing imperatives to both groups involved; those who eat are prohibited from regarding with contempt those who do not eat.

7. The root of the verb evxouqene,w (exoutheneo—regard with contempt) comes from the neuter form of ouvdei,j (oudeis—not one, nothing), which is coupled with the intensifying preposition evk (ek—out of, away from).
8. The verb means to consider or regard as nothing, to disregard, to despise, to reject and finally to treat with contempt; it has the idea of having no use for someone or something since the object is considered to have no value or merit.
9. While those who eat may be more enlightened in certain areas of their faith, they should not look down on the weaker believer, despising him for his lack of understanding and ridiculing him for engaging in a lifestyle that is more restrictive than his own.
10. Those that come to faith in Christ (as well as those that come to sound doctrine) always bring their spiritual baggage with them; this fact requires that they will need time to work through the spiritual, emotional and psychological realities that are part of their freedom in Christ.

11. The believer is to avoid the temptation to despise or treat with contempt those that may still be working through the issues involved in their new life in Christ; they should be given time and space to figure out their freedom.

12. This mental attitude is sometimes reflected in the manner in which one expresses himself overtly; it is often manifested by a condescending or disdainful look and contemptuous treatment of one he considers an inferior Christian.  Mk. 9:12
13. This type of behavior is certainly characteristic of spiritual pride, which is often manifested by the haughty look and displays of insolence (rude and disrespectful speech).  Prov. 21:24
14. Paul then addresses the one who does not eat, which brings up the question as to why Paul addresses the weaker in faith if his primary audience is the stronger in faith as documented in the introduction to this chapter.
a. Paul makes it plain throughout this section that his sympathies lie with the doctrinal views of those strong in faith and he desires to protect those beliefs by not allowing the weaker in faith to judge them.

b. Since Paul does address both groups in this section, even though his primary audience is the stronger in faith, he does not appear to be singling out the strong; if he had done so, it might lead to the mistaken conclusion that the weaker believers did not have any shortcomings.
c. Because Paul does address both groups, he would certainly be perceived as taking a mediating position between the two groups, upholding the rights of each to live their Christian lives as they saw fit.

d. A final reason is found in the heart of the adjusted communicator; the apostle Paul (and by extension adjusted pastor-teachers) should always seek to ensure harmony in the local body and not take the side of one faction or another.

e. This is designed to ensure that he will have an audience with people that may be on different sides of an issue without compromising any standards of sound doctrine.
f. On the one hand, the pastor-teacher should not allow those with a greater doctrinal understanding to run roughshod over those that may be new to the truth and struggling to adjust to their position and freedoms in Christ.

g. On the other hand, the pastor-teacher should not allow those with less doctrinal understanding to seek to enforce their views on those who do rightly exercise their freedoms by acting as spiritual bullies.
15. Paul now addresses the weaker in faith and issues a second prohibition against the sin of judging, combining the negative particle mh, (me—not) with the imperative of the verb kri,nw (krino—evaluate, judge).
16. It is evident in the Greek text that the kri,nw (krino) family of words is dominant in this section of Romans; additionally, Paul will use the verb kri,nw (krino) in a variety of ways in this chapter.
a. The noun dia,krisij (diakrisis—discerning, differentiating) is found at the beginning of this chapter.  Rom. 14:1
b. The verb katakri,nw (katakrino—lit. to judge down, to condemn) is found at the end of this chapter.  Rom. 14:23
c. The verb kri,nw (krino—to discern, differentiate, judge) is used 8 times in this chapter and Paul will use this verb in a number of ways that express various shades of meaning.
1.) The most general sense in which the verb is used is found in verse 13; there it means to mentally evaluate something with the nuance of determine or decide.  Rom. 14:13
2.) It is also used in the sense of judging one thing as preferable to another, to regard something as being different or better than something else is.  Rom. 14:5

3.) It is used in the more general sense of acting as a judge, evaluating the motives or actions of other people.  Rom. 14:10

4.) Finally, it is used with the negative nuance of sitting in judgment, issuing a guilty verdict and condemning someone.  Rom. 14:3,4,22
17. That verb first means to make a selection by distinguishing (discerning) between two things; it then denotes the idea of preferring one thing to another.  Rom. 14:5a
18. It comes to denote the act of passing judgment on others (their ideas, their opinions, and their actions), and finally comes to mean an unfavorable judgment or condemnation.
19. That is the force of it in this context; the weak in faith are not to condemn others for engaging in activities that they believe to be spiritually wrong.
20. One problem with the weaker believer is that he confuses liberty with license and freedom in Christ with self-indulgence; based on this, he wrongly condemns those who engage in activities of which he does not approve.
21. All too often, those that judge ascribe improper motives to those they judge; they may view the actions of others as simply gratifying their physical appetites, being unwilling to deny themselves or even acting in conformity with the cosmic system.

22. While he may not engage in the smile of smug condescension as the stronger believer does, the weak in faith may frequently offer the frown of condemnation; as Morris has rightly observed, “Not infrequently the weak is the greater tyrant”.

23. Like those that may be stronger in faith, the weak in faith engage in this type of behavior as a manifestation of spiritual pride; in this case, their pride takes the form of a smug superiority that comes from their belief that since they do not do certain things, then they must be better than the person that does those things.
24. At the end of verse 3, Paul provides the fundamental reason as to why believers are not to engage in judging the actions of others when it comes to non-essentials in the Christian way of life.
25. It should be stressed that this section of Romans is dealing with matters (food, drink, holy days) that are not essential to effectively living the Christian way of life and which may involve legitimate differences of opinion.

26. Although those issues are not generally germane to contemporary Christianity, other areas of conflict have arisen that similarly divide believers, which include such things as clothing, entertainment, alcohol, the oberservance of holidays and others.

27. He introduces his explanation at the end of verse 3 with the conjunction ga,r (gar—for, because) and then makes the simple and direct statement that God has received him.
28. This has led to a couple of interpretations, with some applying the statement to both groups and others citing the proximity of this explanation to the previous command and applying it to the stronger in faith only.
29. Although it is true that the statement can be applied to both groups, it should be understood as the cause or reason why the weaker believer is not to judge his stronger counterpart; this is confirmed by the fact that this statement is sandwiched between two thoughts about judging, the very sin of which Paul accuses the weak in faith.
30. This statement makes it clear that Paul sides with the strong in principle and that God does not condemn those that eat meat; since God accepts and welcomes these believers (they are in His will), the clear implication is that the weaker believer should not take offense and welcome them as well.
31. The aorist tense of the verb proslamba,nw (proslambano—receive, welcome) should be understood as a reference to the point of salvation when God received the believer into His fellowship.   Rom. 15:7
32. Paul continues his instruction to weaker believers with a rhetorical question at the beginning of verse 4, which is consistent with the diatribe style he has used earlier in Romans.
33. This device allows the writer to introduce an imaginary student or opponent and address the presumption, inconsistency, or errors of that opponent, which is what he does here with the weaker believer.

34. The question is composed of the emphatic use (in both position and force) of the pronoun su, (su—you singular, the imaginary opponent), which is followed by the interrogative adjective ti,j (tis--who?) and the present indicative of the verb eivmi, (eimi—you are, are you?).
35. The force of the construction is equivalent to our English expression who do you think you are?; the entire address is very forceful and is clearly designed to indicate that Paul is taking the offensive against the one who would assume the prerogative of God.
36. There is some discussion as to whether the first part of this verse is simply a generic description of the normal state of affairs and if the master in view is a human master or if the Lord is in view.

37. While there is little doubt that Paul is taking a facet of ordinary life and using that to address his opponent, the last part of the verse certainly makes his words specific to believers and the Lord.

38. At the heart of his rebuke is something that is not generally expressed in English translations; Paul does not use the general term dou/loj (doulos—slave) but the more rare term oivke,thj (oiketes—domestic servant).
39. As Lenski mentions, this term is well chosen since the believer being judged is a personal servant in the master's own house, who was often regarded highly and treated in the same ways as an immediate family member.

40. Since he is regularly in contact with his master, who should have the audacity to pass any sort of judgment on another man’s personal servant?

41. The very close and personal nature of the relationship is further emphasized by the use of the adjective avllo,trioj (allotrios--another), which denotes that which belongs to someone else, that over which other people have no power or authority.
42. While most interpreters favor a dative of advantage for the term ku,rioj (kurios—lord, master, boss), it is better to understand this as an ethical dative.
43. The ethical dative (also referred to as a dative of opinion) denotes the person whose viewpoint, feeling or opinion is inti​mately tied to the action (or state) of the verb.

44. The verbs that follow are not to be understood in the literal sense of standing or falling down but should be taken metaphorically to denote either approval or disapproval after an evaluation.

45. Thus, the only one whose opinion matters is the master, who alone has the right to judge the quality of his servant’s behavior; it is he and he alone who determines whether his servant’s actions are  deemed to be acceptable or unacceptable.
46. Paul then uses a future passive indicative of the verb  i[sthmi (histemi—stand), which is designed to make an assertion about the fact that the believer being judged (the stronger believer) will stand in the opinion of his Master.
47. There is some disagreement as to whether the passive voice is to be understood as a true passive (he will be made or caused to stand) or if it is used intransitively (he will stand).
48. Given that it is a stative verb and comparing it to other uses of this verb in the passive voice, it seems best to translate it in the latter sense as the New American Standard does.
49. Either translation does not materially affect the interpretation since the agent who will approve the believer is clearly identified in the final explanatory clause of verse 4.
50. What is important is the future tense, which indicates that Paul believes the stronger believer is currently being approved by his Master and that he will not fall out of His favor in the future.
51. In the final portion of the verse, Paul moves from the general use of the term ku,rioj (kurios—owner, master) to the technical use (Lord), which is correctly capitalized in most versions.
52. Some manuscripts replace the noun Lord with the noun God; however, this was likely done to remove any ambiguity and to conform it to the previous use of qeo,j (theos—God) in verse 3.
53. Paul informs the weaker believer that the standing of other believers is not determined by their diet nor less by the judgment of those weak in faith; the standing of believers and the acceptability of their service is based on the power of God.
54. If God provided the freedom the stronger believer enjoys through the gospel and He welcomed him into fellowship with Himself at the point of salvation, does the weaker believer really think that God needs his help to strengthen the strong in order to make him acceptable to God?
55. Although this is directed toward the weaker in faith in context, there can be no doubt that both groups must recognize that the liberating power of the gospel serves as the basis for their standing before God.
56. Even if the stronger in faith abuses his freedom, which is very often the concern of the more scrupulous weaker believer, God’s power is sufficient to sustain him in continuing to live the Christian life in a fashion that is acceptable to Him.
14:5 One person regards one day above another day, another person regards every day alike. Each person must be fully convinced in his own mind.  {ga,r (cs) not translated, textually suspect but evidence is pretty even--me,n (cc) on the one hand--o[j (aprnm-s) who, there is one who, “one person”--kri,nw (vipa--3s) to make a selection, prefer, “regards”--h`me,ra (n-af-s) a day, one day--para, (pa) used in comparisons, beyond,  more than, over, “above”--h`me,ra (n-af-s) a day, another day--de, (cc) but on the other hand--o[j (aprnm-s) who, there is one who, “another person”--kri,nw (vipa--3s) to distinguish, to prefer, “regards”--pa/j (a--af-s) each, every--h`me,ra (n-af-s) day--e[kastoj (ap-nm-s) distributive pronoun, each, every person—evn (pd) in; locative of sphere--o`  nou/j (n-dm-s) the faculty of perception, the mind, intellect, the understanding--i;dioj (a--dm-s) what belongs or pertains to oneself, his own--plhrofore,w (vmpp--3s) 6X,. lit. to fill up, fill completely; to be completely certain, fully convinced}
14:6 He who regards the day, regards it because of the Lord, and he who eats, does so because of the Lord, for he gives thanks to God; and he who eats not, because of the Lord he does not eat, and he also gives thanks to God.  {o` (dnms+) frone,w (vppanm-s) to have an opinion, to consider, to think about something in a certain way, to be minded or disposed; to regard or consider; deems it to be special--h` h`me,ra (n-af-s) the day--frone,w (vipa--3s) considers, regards it as different or special; customary present, what happens on a regular basis--ku,rioj (n-dm-s) causal, becaue of the Lord, out of deference to the Lord’s will as he sees it--kai, (cc) connective, and--o` (dnms+) evsqi,w (vppanm-s) the one eating, he who eats--evsqi,w (vipa--3s) customary present--ku,rioj (n-dm-s) causal, becaue of the Lord; ethical, out of deference to the Lord’s opinion--ga,r (cs) explanatory--euvcariste,w (vipa--3s) gives thanks--o` qeo,j (n-dm-s) to God; direct object--kai, (cc) connective, and--o` (dnms+) evsqi,w (vppanm-s) the one eating, he who eats--mh, (qn) not—ouv (qn) does not--evsqi,w (vipa--3s) customary present--ku,rioj (n-dm-s) because of, in view of the Lord’s opinion--kai, (cc) adjunctive, he also--euvcariste,w (vipa--3s) he gives thanks—o`  qeo,j (n-dm-s) to God, direct object; He thanks God}

Exposition vs. 5-6
1. Verse 5 begins with a minor textual issue, which involves either the presence or absence of the conjunction ga,r (gar—for); while the evidence is evenly divided, Metzger places the word in brackets to indicate its uncertainty.

2. Since it is the more difficult reading and Paul uses this construction ten other times in the New Testament, internal evidence favors its inclusion and it serves to introduce an explanation about another area of differing practice.
a. Some have wondered why Paul brings up this matter of observing days and never addresses it again within this section or why he never identifies which behavior is that of the strong and which behavior is that of the weaker in faith.
b. The answer is likely that Paul is citing a current example of behavior that was commonly understood by those in the Roman church; it is likely that believers had adapted to varying practices in regard to holy days and that it was not a point of contention.
c. Therefore, the conjunction ga,r (gar—for) introduces an example that is designed to aid the Romans in allowing differing practices with regard to diet just as they already appear to do with regard to holy days.
3. Paul uses a construction that is found regularly, which involves the affirmative particle  me,n (men—yes, indeed, on the one hand), which introduces a concessive clause that is followed by the conjunction de, (de—but, on the other hand), which introduces the contrast.
4. In this case, the matter is another of the adiaphora (indifferent matters) that relates to the observance or non-observance of particular days, which one deemed more important or auspicious than other days.
5. Although Paul does not explicitly mention either group in this case, most interpreters have decided that the weak and strong are still in view and that they are divided over the existence or non-existence of holy days.

6. If Paul is actually addressing a practice that is characteristic of the strong and weak and attempting to add another area of controversy, he is exceedingly vague; there is nothing in what he says that would indicate which practice belonged to which type of believer.

a. Most interpreters have not accepted the idea that this is merely an example taken from the current practice in Rome and identify the weak believer as the one who observes days.

b. However, if Paul is following the same pattern he used in verse 2 (where he uses the same me,n…de, construction), then the stronger believer must be identified as the one observing particular days.
c. In this case, it does not seem advisable to assign a particular action to a specific group; rather, it seems best to view this as an example of tolerance that already existed in one area.
7. Thus, this example of differing practices should not be considered indicative of the weak or strong but indicative of the diversity and tolerance Paul is seeking to encourage in the current area of controversy.

8. Many interpreters have noted that the exact nature of the distinction between days is difficult to ascertain since Paul never explicitly identifies what sort of days he is addressing.

a. Some have suggested that the days in view are related to the previous subject of food, which means that there was some debate over days of abstinence or fasting.
b. The second view is that this relates to Greco-Roman religious cults that distinguished between lucky and unlucky days or days that were thought to be more auspicious than other days.
c. That view must be rejected since there is little doubt that Paul would not have accepted the idea of celebrating lucky days or similar such superstitions.
d. The third view believes that this issue was another problem that arose because of the presence of weaker Jewish believers, who continued to observe the Jewish feast days, days of fasting and perhaps the Sabbath.  Gal. 4:10; Col. 2:16-17
e. The final view is that this is intentionally vague since it could refer to feast days, fast days, the Sabbath and even other Roman holidays that believers might be inclined to observe if not associated with pagan practices (like Memorial Day or Veteran’s Day).

9. Paul indicates in the first portion of verse 5 that one type of person (lit. there is he who, “one person”) who judges one day to be somehow different or more important than another day.

a. Paul uses the verb kri,nw (krino—to discern, to differentiate, to judge) in the sense of evaluating two things and considering one to be preferable to the other, to regard one day as being different or better than another day.

b. He uses the preposition para, (para) with the accusative case to express a comparative advantage, which literally means one day is more than (i.e. more important than) another day.
10. Paul follows his first statement with its contrast, which indicates that there was a type of person that regards every day.

11. Godet notes that there is some irony in the description of the second man since to regard every day is to remove any distinction between days; there is no distinction between days if every one is distinguished.

12. As will be observed throughout this section, Paul does not commend one approach above the other or command believers to engage in one practice or the other.

13. Rather, he uses an imperative of the verb plhrofore,w (plerophoreo—“fully convinced”) to instruct believers that the issue is one that should be determined by each individual.
14. That verb is a compound and literally means to bear or carry something fully; it is used in the sense of following  something through to completion (Lk. 1:1—“accomplished”; IITim. 4:5—“fulfill”) and in the sense of being fully convinced of something, being completely certain.  Rom. 4:21; Col. 4:12
15. The prepositional phrase in his own mind may be classified in at least two ways; the first is to understand it as a locative of sphere, which results in the translation found in most English Bibles.
16. The second is to classify the prepositional phrase as an instrumental of means that deals with the mind as the area in which one reasons, which would then be translated as by his own reasoning.
17. It is clear that the believer has the obligation (this is an imperative) to consider what the Bible teaches, be sensitive to the leading of the Holy Spirit and to exercise his reasoning processes so as to determine his own convictions about things not essential to living the Christian way of life.
18. The matter of the personal nature of one’s convictions is stressed by the use of the distributive pronoun e[kastoj (hekastos—each one, every one) and the adjective i;dioj (idios—what pertains to oneself, one’s own).
19. Paul indicates that his conclusions are his own, which means that these types of issues are private matters between the believer and the Lord and are not matters that are subject to public scrutiny and/or debate.

20. He moves on in verse 6 to indicate that both types of believers engaged in the particular course of action or lifestyle because they are both motivated by their devotion to the Lord.
21. Since Paul does not explicitly ascribe the behavior of observing the day or not observing the day to either the weak or strong, it is unwise to presume that the one who observes the day is the weaker believer (the assumption of most interpreters).
22. Instead, he focuses on the fact that those who celebrate holy days and those who eat meat are both motivated by their understanding of the Lord and what He desires for them.

23. Many interpreters classify the datives (for the Lord) as datives of advantage, which would indicate that the believer’s actions are somehow beneficial for the Lord; one must ask in what way observing a particular day or eating meat benefits the Lord.
24. Therefore, it makes more sense to classify these as datives of cause, which provide the cause or basis for the action of the verb; it is because of the Lord, specifically because of the believer’s perception of the Lord’s will that the believer does what he does.
25. Paul introduces an explanation with the conjunction ga,r (gar—for), which adds another bit of information to the matter of eating any type of food.
26. He will repeat that same statement at the end of verse 6, which confirms that believers that ate a restricted diet, like their counterparts who did not, offer thanksgiving for the food that they do consume.
27. It is not surprising that the early church continued to follow the Jewish practice of offering thanksgiving at meals; although there are not commands in the Old Testament to do so, this became a regular practice among the Jews.
a. The practice of giving thanks for food is based on the biblical reality that God is the source of one’s living grace.  Gen. 1:30, 9:3; Ps. 136:25, 145:15
b. Jesus Christ engaged in the practice of blessing the food, thanking God for it, before He ate.  Mk. 6:41, 8:6-7, 14:22-23; Lk. 24:30
c. Paul not only taught that believers should express gratitude for their food (ITim. 4:3-4), he publicly thanked God for his food.  Acts 27:35; ICor. 10:30
28. As Schreiner has observed, the very matter of refusing to glorify and thank God is indicative of those in spiritual darkness, those who live in the futility of their own spiritually darkened reasoning processes.  Rom. 1:21

29. What becomes evident from this section of Romans is that Paul had no problem with tolerating diverse practices that did not violate biblical or moral standards as long as the motivation for such practices was an understanding of God, His plan, and His glory.
30. One should not fail to note that the emphasis is clearly on the Lord and God in verse six; he uses ku,rioj (kurios—Lord) three times and he uses qeo,j (theos—God) twice.
31. While the cause of any activity should be the Lord, an understanding of His will, and a desire to serve Him, it appears that one should follow the protocol of prayer and offer his thanksgiving to the Father for the blessings of living grace.
14:7 For not one of us lives because of himself, and not one dies because of himself;  {ga,r (cs) introduces new thought in his teaching--ouvdei,j (apcnm-s) not one, no one--evgw, (npg-1p) of us, partitive genitive--za,w (vipa--3s) to live, to be alive--e`autou/ (npdm3s) for himself; dative of cause, reference or possibly advantage--kai, (cc) connective, and--ouvdei,j (apcnm-s) not one--avpoqnh,|skw (vipa--3s) to cease to live, to die--e`autou/ (npdm3s) dative of cause, reference or advantage}

14:8 for if we live, we live because of the Lord, or if we die, we die because of the Lord; therefore whether we live or die, we belong to the Lord.  {ga,r (cs) further explanation--te, (cc+) correlative conjunction, whether…or…; not translated--eva,n (cs) if, introduces a third class condition--za,w (vspa--1p) we might live--o` ku,rioj (n-dm-s) for the Lord; cause, reference or advantage--za,w (vipa--1p) we live--te, (cc) completes thought of first te…or--eva,n (cs) hypothetical, if, third class condition--avpoqnh,|skw (vspa--1p) we might die--o` ku,rioj (n-dm-s) dative of cause, reference or advantage--avpoqnh,|skw (vipa--1p) we die--ou=n (ch) inferential, therefore--te, (cc+) whether…or--eva,n (cs) not translated; introduces fifth class condition; same in form as third class--za,w (vspa--1p) we might live--te, (cc) or--eva,n (cs) not translated, if--avpoqnh,|skw (vspa--1p) we might die--o` ku,rioj (n-gm-s) genitive of possession, we belong to the Lord--eivmi, (vipa--1p) we are, we exist as His possession}

14:9 For it was for this reason Christ died and lived again, namely that He might be Lord both of the dead and of the living.  {ga,r (cs) further explanation and confirmation—eivj (pa) lit. into this, for this purpose, to this end--ou-toj (apdan-s) this, this purpose; defined by the hina clause that follows--Cristo,j (n-nm-s) Christ--avpoqnh,|skw (viaa--3s) died--kai, (cc) connective--za,w (viaa--3s) lived, came to life--i[na (cs) in order that, purpose clause--kai, (cc+) both--nekro,j (ap-gm-p) of dead ones, genitive of subordination, over the dead--kai, (cc) and--za,w (vppagm-p) living ones, genitive of subordination--kurieu,w (vsaa--3s) 7X, to be master over, to dominate, to rule or exercise dominion over}

Exposition vs. 7-9

1. Verse 7 begins with the explanatory use of the conjunction ga,r (gar—for), which introduces the purpose of these three verses; there is no doubt that they are a unit and support what has just been said in verse 6 about each believer doing what they do for the Lord.

2. This specific assertion is true because the general assertion of verse 7 is true; each believer should concentrate on the truth that he is the Lord’s and he should concern himself with pleasing Him.

3. If believers would spend more time considering the will of God for their own lives, they would have less time for evaluating others and could avoid the sins of judging and contempt.
4. What has been a discussion regarding individuals, their convictions and actions, is now expanded to include things that are true of all believers.
5. Many have misunderstood this verse to be articulating something like Donne’s poem, No Man is an Island, which emphasizes one’s connection to other people and the need people have for one another.

6. However, the statements here do not relate to other people and one’s need for them or interactions with them but to the fundamental relationship that each believer has with the Lord based on the doctrine of redemption.
7. Redemption is the aspect of soteriology that deals with man’s slavery to the old sin nature and death, the ransom price that was paid to free mankind and the freedom offered in Christ.

8. At the heart of the doctrine of redemption is the redeemer, the person that pays the ransom necessary to free one who has been taken captive or enslaved.

9. All men were born into the slave market of sin (by virtue of the indwelling old sin nature, which is the source of spiritual death; Rom. 5:12) and could never free themselves from their bondage by their own efforts.

10. Jesus Christ, who was not a slave to the old sin nature or spiritual death, voluntarily offered to pay the price (spiritual death) necessary to procure the freedom of the human race.  Rom. 3:24; Eph. 1:7; IPet. 1:18-19

11. At the point of salvation, when the believer accepts the terms of the gospel by faith, he experiences the forgiveness of his sins as part of his redemption.  Col. 1:14
12. At that point, the believer is no longer his own, he belongs to another and his life is to be lived in conformity with the will of his Savior.  ICor. 6:20
13. There is little doubt that when Paul speaks the comprehensive way he does in verse 7, he is emphasizing the totality of the believer’s existence.

14. The two usages of the dative reflexive pronoun e`autou/ (heautou—oneself, himself) may be classified as datives of cause or datives of advantage.
a. If one translates the dative in a causal sense, it means that no believer lives because of himself; he does not control the matter of his birth or his death.

b. The second option is to classify the dative as a dative of advantage, which would mean that the believer does not live life in his life strictly in his own best interests or for his own advantage.

c. Cranfield cites both Greek and Latin writings in which the expression live to oneself/himself is used in the sense of living selfishly, caring only for one’s own interests, and seeking one’s own comfort.

d. Paul’s language is very similar to language found in Plutarch’s work The Life of Cleomenes (c. 46-120 AD), which says, “For it is shameful to die, as well as to live, for one's self alone”. 

e. While there may be some merit to the dative of advantage, it could really only be classified this way if Paul is dealing with the ideal situation since there is little doubt that believers can and certainly do live their lives focused only on their own interests.

15. Given the way in which Paul used the datives in verse 6 and the fact that he continues to use that same word order (dative then verb) in verses 7 and 8, it seems best to continue to classify these as causal datives.

16. Thus, verse 7 indicates that the believer neither is the cause of his own life nor is he the cause of his own death; the Lord’s decree in eternity past determines who lives, when, where, how long they live and when they die.

17. Verse 8 begins with another explanatory use of the conjunction ga,r (gar—for), which introduces an added explanation as to why believers neither live nor die because of themselves.
18. Paul uses the coordinating conjunction te, (te) twice, which is designed to denote a connection between two items (normally translated as whether…or…); in this case, the first use is not translated but the second one is correctly translated or.
19. Paul uses the eva,n (ean—if), which is coupled with the subjunctive from of the verb za,w (zao—to be alive, to live) to form a third class condition; some grammarians refine this as a fifth class condition since the present indicative is used in the apodosis.
20. The subtle differences between the two are somewhat inconsequential but the fifth class condition is one that is fulfilled in the present time; it expresses a generic situation and has the sense of if this happens, then this is true.
21. The apodosis in both these conditional sentences is comprised of a leading dative of the noun ku,rioj (kurios—Lord) and the present indicative of the verbs live or die.
22. While the majority of interpreters indicate that the datives of ku,rioj (kurios—Lord) are datives of advantage, they are better understood to be causal datives, which answer the question “why?” in regard to the main verb.
23. If one insists that these should be classified as datives of advantage, it would theologically mean that every believer was fulfilling his Ph2 mandates and was always living only for God’s advantage/ glory; that position must be rejected as patently false.  Matt. 16:22-23; Phil. 2:20-21; IITim. 4:10; Rev. 3:15-16
24. While one would not argue that the life and death of the believer are ultimately designed to bring glory to the Lord, Paul’s point here is that the matters of life and death are controlled by the Lord; if a person lives or dies, it is because of the Lord (His will is determinative).
25. The matter of life and death is not something that anyone can control; if one is alive, he is alive because God has determined that he should live.  Job 36:6; Ps. 30:3, 33:19
26. On the other hand, if one dies, death comes to him because of the Lord, who sovereignly determines the timing and manner of each believer’s exit from this life.  Deut. 31:14, 32:48-50; IThess. 4:14; Isa. 65:12; Rev. 13:10
27. Paul concludes verse eight with an inference that again uses the coordinating conjunction te, (te) twice; in this case, both usages are translated as whether…or…
28. Paul’s conclusion is that whether the believer remains in this life or if he is removed via physical death, it does not matter; the believer belongs to the Lord because of the doctrine of redemption.
29. The genitive of the noun ku,rioj (kurios—Lord) is to be classified as a genitive of possession, which once again emphasizes the reality that the believer does not belong to himself, He has been purchased by the Lord at a great price.  ICor. 6:20
30. Verse 9 begins with another use of the explanatory conjunction ga,r (gar—for), which is designed to support the assertions that the Lord is the cause of life and death and why believers belong to Him.
31. This is followed by the prepositional phrase eivj tou/to (eis touto—into this thing, for this cause or reason), which communicates the sense of purpose.
32. The purpose to which this phrase alludes is recorded at the end of verse nine; the conjunction  i[na (hina—so that, in order that) is coupled with a subjunctive verb to form the purpose clause.
33. Although there is some discussion regarding the matter of whose purpose was in view (God the Father or the Lord), it is best to understand this as God’s purpose for His Son.
34. That purpose included the matter of His death, which should be understood to refer to His physical death and not His spiritual death for sins given that the following verb should be understood to reference His bodily resurrection.
35. There is a minor textual issue in the first portion of this verse but the oldest and best attested reading is reflected in the New American Standard translation and should be accepted as original.
a. The copyists were influenced to define more accurately the meaning of the verb za,w (zao—to live, to come to life) and were likely influenced by the similar statement found in First Thessalonians.  IThess. 4:14
b. In that passage, the aorist of the verb avpoqnh,|skw (apothnesko—to die) is followed by the aorist of the verb avni,sthmi (anistemi—to rise from the dead, to resurrect).
c. Thus, some manuscripts have replaced e;zhsen (ezesen—lived) with the form avne,sth (aneste—raised) in order to make Paul’s meaning clear.
36. However, if one simply recognizes that the verb lived should be understood in an ingressive way, then Paul is saying that Christ came to life or lived again as a way of expressing the reality of the resurrection.

37. God’s purpose in subjecting His Son to physical death and then restoring Him to physical life via resurrection is grounded in His plan to exalt His Son over all.

38. It is important to note here that the term Christ is the equivalent to the Hebrew Messiah and refers to the God/man, with particular emphasis on His humanity.
39. In His deity, Christ was always God and always Lord over all; however, this exaltation of His humanity had to be secured by means of His sacrificial death and resurrection from the dead.

40. Although that lordship does extend to all people (Acts 2:36; Phil. 2:11), one must keep in mind the immediate context is one in which Paul is only dealing with the reality of His lordship in terms of believers.

41. The order of the expression the dead and the living is likely due to the previous word order that recorded the death of Christ prior to His coming to life in the resurrection.

42. Because He willingly subjected Himself to God’s plan, Jesus Christ entered the realm of death and conquered it when He was raised from the dead and seen to be the Lord of life. 
43. He clearly established His supremacy in the domain of death and in the domain of life, which gives Him authority over all that reside in each domain.

44. These three verses emphasize the Lord’s ownership of believers, His control over the matters of life and death, and the fact that all believers are His household servants.

45. This is designed to reinforce what Paul has said earlier about the fact that believers do not have the right to judge other believers or treat them with contempt since those believers are not their servants, they serve the Lord.  Rom. 14:4
14:10 But you, why do you judge your brother? Or you again, why do you regard your brother with contempt? For we will all stand before the judgment seat of God.  {de, (cc) adversative, now, but--su, (npn-2s) you, emphatic, you yourself--ti,j (abt) interrogative, why?--kri,nw (vipa--2s) interrogative indicative; to judge, condemn--o` avdelfo,j (n-am-s) the brother--su, (npg-2s) your, genitive of relationship--h; (cc) disjunctive, or--kai, (ab) adjunctive, also, “again”--su, (npn-2s) emphatic, you yourself--ti,j (abt) interrogative why?--evxouqene,w (vipa--2s) to set at nothing, to have contempt or disdain for--o` avdelfo,j (n-am-s) the brother--su, (npg-2s) of you, genitive of relationshp--ga,r (cs) introduces the reason why believers should not judge one another in regard to non-essentials--pa/j (ap-nm-p) all of us--pari,sthmi (vifm--1p) lit. to stand alongside, in the middle to present onself—to, bh/ma (n-dn-s) 12X, lit. a raised step, a series of steps, the steps one must ascend to stand before a tribunal, the judicial bench; dative of place--o` qeo,j (n-gm-s) possessive or subjective genitive; God will do the judging}

14:11 For it is written, "AS I LIVE, SAYS THE LORD, EVERY KNEE SHALL BOW TO ME, AND EVERY TONGUE SHALL GIVE PRAISE TO GOD."  {ga,r (cs) for, introduces Old Testament documentation--gra,fw (virp--3s) it stands written--za,w (vipa--1s) lit. I am alive, I live-- evgw, (npn-1s) I myself--le,gw (vipa--3s) says--ku,rioj (n-nm-s) the Lord--o[ti (cc) introduces content of the statement--evgw, (npd-1s) to Me; forward for emphasis, direct object--ka,mptw (vifa--3s) 4X, to bend or bow--pa/j (a--nn-s) every--go,nu (n-nn-s) the knee; the part used to represent the whole person--kai, (cc) connective--pa/j (a--nf-s) every--glw/ssa (n-nf-s) the tongue--evxomologe,w (vifm--3s) 10X, to admit, confess, agree; to profess, to acknowledge openly, to express allegiance; came to be used of offering praise as part of one’s confession of God--o` qeo,j (n-dm-s) dative of direct object}

14:12 So then each one of us will give an account of himself to God.  {a;ra (ch) consequently--ou=n (ch) inferential, therefore--e[kastoj (ap-nm-s) distributive, each one--evgw, (npg-1p) of us, partitive genitive--peri, (pg) regarding, concerning--e`autou/ (npgm3s) himself, himself alone--lo,goj  (n-am-s) a word, statement, account--di,dwmi (vifa--3s) he will give--o` qeo,j (n-dm-s) to the God, indirect object}

Exposition vs. 10-12

1. The emphasis of the previous three verses was the matter of the Lordship of Jesus Christ, which was designed to reinforce the fact that each believer is responsible to the Lord (not to other believers) for his lifestyle choices when it comes to non-essentials.
2. These three verses reinforce the commands not to judge and not to be contemptuous by asserting the fact that the Lord will judge each believer individually.  Rom. 14:3
3. Paul once again employs the diatribe style as he switches back to a singular subject in order to address an imaginary opponent rather then indicting the Romans directly.

4. This demonstrates a very wise approach since Paul was likely not familiar with exactly who or how many were engaging in arrogance or contempt toward other believers; therefore, he addresses these issues without implicating anyone specifically.
5. He does so with an emphatic use of the second person singular of the pronoun su, (su—you), which is designed to emphasize the believer in contrast to the one Lord and judge of all; it also stresses the presumption of engaging in the activities of judging and the arrogance of treating others with contempt.
a. Paul continues to address both groups in this section, which is consistent with the fact that each group had its own particular problem.

b. Because he continues to address both groups, Paul makes it clear that he is attempting to act as a mediating force between the two groups, upholding the rights of each believer to live his Christian life as he saw fit.

c. As mentioned previously, any adjusted communicator should always seek to ensure harmony in the local body and not take the side of one faction or another.
6. One obvious difference between this section and the previous portion of this chapter (Rom. 14:3-4a) is that Paul abandons the household servant motif in favor of the spiritual family reality.
7. It is presumptuous enough to evaluate the servant of someone else and pass a judgment of condemnation, it is worse to cast aspersions on one who is a brother, another member of the royal family.
8. In verse 10, the order of address is opposite that of verse 3; Paul addresses the weaker in faith first and then turns his attention to the stronger believer.
9. With these very direct questions to these imaginary individuals (who are very real representatives of the two factions in the Roman church), one can almost picture Paul calling each one forward to account for his actions.
10. The first direct question again uses the verb kri,nw (krino—judge) to describe the action of the weaker believer as he judges the stronger believer for doing something of which he does not approve.
11. This usage of kri,nw (krino—judge) should be understood in the same sense it was in verses 3 and 4; it is not merely the fact that the weaker believer evaluates the stronger, the emphasis is on the fact that he condemns his brother for his actions, which is something that the Lord does not do.
12. In both cases, Paul will chastise believers for engaging in inappropriate activity toward those that have different opinions and differing practices; likewise, he stresses to both factions that they are both part of the same spiritual family in which they are equals.
13. Paul then turns to address the stronger believer concerning his area of failure, which is that of looking down on and despising his weaker brother.

14. The root of the verb evxouqene,w (exoutheneo—regard with contempt) is the neuter form of ouvdei,j (oudeis—not one, nothing), which is coupled with the intensifying preposition evk (ek—out of, away from).
15. The verb means to consider or regard as nothing, to disregard, to despise, to reject and finally to treat with contempt; it has the idea of having no use for someone or something since the object is considered to have no value.
16. In both cases, the underlying sin is one of pride; the presumption that allows one to assume the position of judge over other believers is just another manifestation of the same arrogance that views one as being superior and despises others as inferiors.
17. Paul then uses the explanatory conjunction ga,r (gar—for) to introduce support for his impersonal rebukes contained in the two previous questions.
18. Paul begins his statement with the plural of the adjective pa/j (pas—all, each, every), which is not qualified in this context; thus, Paul indicates that all believers will, without exception, appear before God.
19. The verb pari,sthmi (paristemi—lit. to stand alongside) means to place nearby, to make something available or place at one’s disposal; it is also used as a legal technical term for standing before a judge.  Acts 27:24
20. Paul follows that verb with a dative of place, indicating where all believers will stand; the Greek noun bh/ma (bema) referred to a platform, which one ascended by means of steps.
21. The term referred to an elevated stand or dais on which a dignitary (king, governor, judge, etc.) would sit for the purpose of observing contests, making speeches, or rendering judgments.  Acts 12:21, 18:21
22. Paul is the only New Testament author to assign a theological significance to the term; he alone uses it to refer to the evaluation of the Christian’s Ph2 works/deeds by God/Christ.  Rom. 14:10; IICor. 5:10
23. The timing of the Bema seat is just following the removal of the Church from the earth at the rapture.  IThess. 4:17
24. Jesus Christ has revealed that when He comes, He brings His rewards with Him; these are the real focus of the Bema seat.  Isa. 40:10; Rev. 22:12
25. This will be a judgment based on works because the quality of the believer’s life is what actually establishes the validity of the believer’s faith; what people do is the most accurate way of evaluating what they really believe.  Matt. 7:17-20
26. Some have unfortunately stated that the bema seat was only a place of reward and not judgment but the New Testament usage does not confirm that assertion.  Jn. 19:13; Acts 18:12,16-17
27. This is important since some interpreters have taken the position that there will be no losers at the Bema seat; however, the New Testament makes it plain that when Christ returns some believers will be ashamed and some will suffer loss.  IJn. 2:28; ICor. 3:15
28. In fact, one of the motivations of the adjusted communicator in properly teaching and shepherding the flock is so that those under his charge do not suffer loss because of his failure to use severity when necessary.  IICor. 7:9

29. There is a textual issue at the end of verse 8, which involves the genitive of the noun qeo,j (theos—God); while some manuscripts read Cristo,j (Christos—Christ) in place of God, it is pretty clearly an assimilation to Second Corinthians.  IICor. 5:10
30. The fact that Paul speaks of the judgment seat of God here and the judgment seat of Christ in Corinthians should not be understood to mean that he envisaged two separate place of judgment; rather, the shift from God to Christ throughout this chapter indicates that Paul believed that the two were so closely related that he could alternate between the two almost unconsciously.
a. Paul uses the noun qeo,j (theos—God) ten times in this chapter.

b. He uses the noun Cristo,j (Christos—Christ) three times in this chapter.
c. He uses the noun ku,rioj (kurios—Lord) nine times in this chapter.
31. What is clear from other revelation is that when all believers are judged at the Bema seat, it is the glorified God/Man who will administer and execute that judgment.  Jn. 5:21-30; Acts 10:42, 17:

32. Thus, Paul can speak of the judgment seat of Christ since He functions as God’s representative at the judgment or he can speak of the judgment seat of God since He is the one to whom believers will give an account.  Ps. 9:7-8, 96:13

33. Therefore, it is arrogant for believers to judge one another (which is what both factions were doing in their own ways) when God has reserved the right of judgment to Himself.
34. Another important but subtle point is that since everyone will face God’s judgment, believers should not concern themselves with judging others but should concentrate on the fact that their actions will be evaluated.
35. Paul moves on in verse 11 to cite a scripture in support of the last statement in verse 10 regarding the judgment seat of God.  Isa. 45:18
36. He introduces the citation as he typically does, using a perfect form of the verb gra,fw (grapho—to write), which indicates that what was recorded in the past is still on record and is still true.
37. Paul cites a passage from Isaiah, which he introduces with a formula (as I live says the Lord) that does not occur in the Isaiah passage but is found in about twenty other Old Testament passages.  Num. 14:28; Isa. 49:18

38. What follows the conjunction  o[ti (hoti—that; quotation marks) in the Greek of Romans is an exact citation of the Greek of the Septuagint with the exception of a small variation in word order.
39. The two complementary actions of bowing the knee and acknowledging/confessing/praising God should be limited to the judgment of believers since that is what the immediate context demands.
40. There will be a time when others will likewise acknowledge publicly submit themselves to the lordship of God/Christ; following the rapture, there will be at least two other waves of resurrection.  Phil. 2:9-11
a. The Jews, Old Testament saints and some from Daniel's 70th week.  Isa. 26:19; Dan. 12:2; Rev. 20:4
b. All unbelievers at the Great White Throne.  Rev. 20:11-15
41. Thus, every believer, by word and action, will demonstrate that he accepts the truth of who God is and since this takes place at the Bema seat, each will publicly acknowledge that God’s assessment of his works is righteous, true and just.
42. There is some discussion as to how one is to understand the verb evxomologe,w (exomologeo) in this context; the verb is used ten times in the New Testament and the root meaning is to declare something openly, to acknowledge, profess, accept or consent.  Lk. 22:6
43. It is used to denote the public acknowledgement of something, to publicly confess a person (Phil. 2:11) or sins.  Matt. 3:6; James 5:16
44. When one understands who God is and acknowledges His person, works and position, this verb is also used to refer to the praise of glory one offers in light of that understanding.  Matt. 11:25; Rom. 15:9
45. Paul concludes this short section with an inference drawn from the preceding Old Testament citation, which documented the reality of a universal judgment at some unspecified point in the future.
46. Since there will be a universal judgment of all men, believers are to recognize that they are not exempt and the Lord will ultimately be evaluate them as well.
47. Although verse 12 is short and succinct (marked by precise expression without wasting words) many have noted that every word in the sentence is emphatic.
a. The distributive pronoun e[kastoj (hekastos—each one, every one) emphasizes the universal, inescapable nature of the judgment.

b. The genitive of the pronoun evgw, (ego—of us) makes the judgment personal.
c. It is important to note that with the plural Paul includes himself with the Romans.
d. The future tense of the verb di,dwmi (didomi—will give) is predictive and emphasizes the coming certainty of the evaluation.
e. The prepositional phrase peri. e`autou/ (peri heautou—concerning himself) limits the scope of the judgment to one’s own behavior and not the behavior of others.
48. There is a textual issue at the end of verse 12, which revolves around whether the dative to God was original; Metzger places the words in brackets in order to indicate doubt about their authenticity.
49. Many think that the verse ends too abruptly without the words but in the end there is little doubt that God is the one to whom believers will give an account; therefore, the inclusion or exclusion of the words does not affect the overall understanding.

50. The phrase will give an account uses the verb di,dwmi (didomi—to give) but the normal verb used for giving an account or explanation is avpodi,dwmi (apodidomi—to give from).  Matt. 12:36; Lk. 16:2; Heb. 13:17
51. One should not consider the judgment seat of Christ to be a place where the believer is going to have to explain his behavior, even less his failure; when it says one will give an account, it means that God will hold him accountable.
52. As many interpreters have noted, Paul first indicates that believers should not judge their brothers since God will judge them; he closes this section by saying that each believer should judge himself since God will judge him.
14:13 Therefore let us not judge (condemn) one another in the future, but rather judge (determine) this--not to put an obstacle or a stumbling block in a brother's way.  {ou=n (ch) inferential; since each will give an account to God--mhke,ti (ab) no more, no longer, from this point forward, in the future--avllh,lwn (npam1p) reciprocal, one another--kri,nw (vspa--1p) hortatory subjunctive, 1st person imperative--avlla,  (ch) BUT--ma/llon (abm) compartive, what is more, better, greater, a preferred choice, instead of--ou-toj (apdan-s) this, refers to the content of the clause that follows--kri,nw (vmaa--2p) judge, determine, decide--to` (dans) ti,qhmi (vnpaa) appositional to houtos; to set, place, or put--mh, (qn) no, not--pro,skomma (n-an-s) 6X, lit. the act of stumbling or that which causes one to stumble, an obstacle; object of infinitive--h; (cc) disjunctive, or--ska,ndalon (n-an-s) lit. the trigger of a trap; an action that causes one to act contrary to his own conscience and beliefs--o` avdelfo,j (n-dm-s) indirect object; to a brother}

Exposition vs. 13

1. This verse begins the next section dealing with non-essential matters and how believers are to relate to one another with respect to a`dia,fora (adiaphora—things without distinction, nonessentials).
2. While Paul addressed his initial comments at the beginning of this chapter to the stronger in faith, he has addressed both those stronger in faith and those weaker in faith in the first 12 verses of this chapter.
3. He will continue to address the stronger believers through the end of this chapter but concludes with exhortations to both groups in the first portion of chapter 15.
4. He begins verse 13 with the inferential conjunction ou=n (oun—therefore), which sums up the entire teaching of the first twelve verses, with emphasis on God’s coming judgment.
5. While the weaker in faith was prone to judge his stronger brother, this statement effectively serves as a command to both; it also marks a transition to some exhortations to the stronger in faith, which continue to the end of chapter 14.
a. The transition is accomplished by a play on the verb  kri,nw (krino—judge, evaluate, condemn); the first part of verse 13 uses the verb in the sense of passing a judgment of condemnation on other believers, criticizing them for behaviors regarding nonessentials.
b. In the second part of the verse, Paul uses the verb in the more neutral sense of coming to a conclusion after considering the issues, determining or deciding on a course of action.
6. The first use of  kri,nw (krino—judge, criticize, condemn) is in the subjunctive mood, which is to be classified as a hortatory use of the verb.
7. The hortatory subjunctive is used to exhort others and essentially acts as a first person command; the writer would use this form when he desired to encourage someone to unite with him in a course of action he had already determined to be appropriate.
8. While Paul has generally used the verb kri,nw (krino—determine, judge) to refer to the condemnation that the weak leveled against the stronger believer, it is evident that this exhortation is not to be confined only to the weaker believer.  Rom. 14:3,4,10
9. One evidence that Paul is not confining his exhortation here to the weak only (or even to the strong only) is that he uses a first person plural verb (let us not judge) which would include Paul with all believers within the Roman church.
10. The use of the reflexive pronoun avllh,lwn (allelon—one another) also serves to confirm that those on both sides of the issue were engaged in judging those on the other side of the issue.
11. While Paul has used the reflexive pronoun to record the positive ways believers are to interact with one another (Rom. 12:5,10,16, 13:8) he uses it here to prohibit being critical of other believers when it comes to nonessentials like food.
12. He will counter this prohibition against judging each other with the positive command to accept one another in his concluding remarks in this section, which is clearly addressed to both factions within the Roman church.  Rom. 15:7 
13. Although the New American Standard does not translate the adverb mhke,ti (meketi—not yet, no longer) until the end of the exhortation, it actually is forward in the sentence for emphasis.
14. Some have interpreted this term to mean that Paul was exhorting the Romans to stop an action that was already in progress; however, two things work against that view.
a. The first is that Paul includes himself within the exhortation and it is very unlikely that he was engaged in judging believers at Rome.

b. The second is that the adverb mhke,ti (meketi) is negating the subjunctive verb judge, which must be understood as a command that is to be fulfilled in the future from the time of writing.
c. Therefore, it is best to understand mhke,ti (meketi) to mean from now on, from this time forward or in the future.
15. He introduces the contrast between criticizing and condemning one another with the desired behavior by means of the stronger adversative conjunction avlla, (alla—BUT), which is coupled with the comparative adverb  ma/llon (mallon).
16. That adverb normally means to a greater or higher degree, for a better reason, rather or all the more; in this case it is used to express a better alternative and could be translated as rather or instead.
17. Paul then addresses the stronger believers specifically by using the imperative mood of the verb kri,nw (krino) in the general sense of judging, making a determination or decision or adopting a course of action.
18. He issues a command for the stronger believer to consider the issues actually involved and make a determination to put his weaker brother’s needs before his own desires instead of judging him for his weakness.
19. The accusative of the demonstrative adjective ou-toj (houtos—this) has no antecedent but is defined by the articular infinitival phrase that follows (not to put).
20. While the articular infinitive is in apposition to the demonstrative pronoun, it is also used to express indirect discourse, which is a very common way the infinitive is used with verbs of perception and communication.
21. In effect, the direct statement would be that I have decided that I will not put an obstacle or stumbling block before a brother.
22. The two terms Paul uses are considered by some to be synonymous but there is some distinction to be observed between them; one evidence of the fact that they are not being considered as synonyms  is the use of the disjunctive conjunction h; (e—or), which marks an alternative or distinction.
23. The first term is pro,skomma (proskomma—an act of stumbling, something over which one stumbles) is derived from the verb prosko,ptw (proskopto—to strike against something), which refers to the wound or bruise one gets from hitting something.
24. It is used metaphorically to deal with the pain or grief that one experiences when he takes offense at something; such events may cause the weaker believer to be wounded by providing the opportunity for him to do what he believes to be wrong.
25. The second term Paul uses is the noun ska,ndalon (skandalon—trap), which is also used metaphorically of an action that leads someone to act contrary to what they believe is proper, an enticement to sin or apostasy.
26. The first term results in a loss of balance that may cause a wound, while the second term refers to that which entraps permanently and leads to destruction.
27. Thus, for the stronger believer to act in ways that do not take into account the more sensitive conscience of his weaker counterpart is analogous to placing obstacles in his path that may harm or even permanently damage him.
28. The distinction continues to be explored in the verses that follow; the obstacle causes the weaker brother to experience offense, pain or sorrow (Rom. 14:15a,20b), while the stumbling block may result in the destruction of God’s work.  Rom. 14:15b,20a

29. The problem the stronger believer faces is that he cannot know in advance if his insensitive actions will cause damage to another believer or bring him to ruin; this forms a strong motivation to use caution when dealing with nonessential matters like food.

30. The dative of the noun avdelfo,j (adelphos—brother, fellow believer) once again stresses the relationship that believers share as part of the same royal family.
31. The thought at the end of verse 13 is actually continued in verse 15, with verse 14 containing a couple of parenthetical statements.
32. This teaching regarding the matter of stumbling blocks is, like the other teaching regarding food, an expression of what Jesus Christ taught at the First Advent.  Matt. 18:6-7
14:14 I know and have been convinced by the Lord Jesus that nothing is unclean in itself; but to him who thinks anything to be unclean, to him it is unclean.  {oi=da (vira--1s) I absolutely know--kai, (cc) connective, and--pei,qw (virp--1s) to be persuaded, to be convinced, to be confident of—evn (pd) used to introduce the personal agent--ku,rioj (n-dm-s) Lord, the Lord--VIhsou/j (n-dm-s) Jesus--o[ti (cc) introduces the content of Paul’s knowledge and conviction--ouvdei,j (apcnn-s) not one thing, nothing-- koino,j (a--nn-s) 14X, lit. that which is common or shared; impure, profane, unclean--dia, (pg) lit. through, in and of--e`autou/  (npgn3s) itself—eiv (cs) hypothetical if--mh, (qn) no, not, if not=except or unless--o` (ddms+) logi,zomai (vppndm-s) the one considering; to hold a viewpoint, to think or believe; ethical dative, in the eyes or opinon of--ti.j (apian-s) indefinite, something, anything--koino,j (a--an-s) common, unclean--eivmi, (vnpa) object of logizomai--evkei/noj (apddm-s) lit. to that one, that person; ethical dative, in his estimation—supply it is--koino,j (a--nn-s) common, impure, unclean}
Exposition vs. 14

1. Paul once again employs the figure of asyndeton (a lack of connecting words) to focus attention on his position on the matter of food and its significance to the Christian way of life.
2. In this case, the abrupt nature of verse 14 is based on the fact that it is a parenthetical statement, with the thought of verse 13 continuing with the explanatory conjunction ga,r (gar—for) at the beginning of verse 15.
3. What Paul says here, according to Cranfield, is  “strikingly emphatic”; Paul desires to make it clear that he has no doubts about the matter at hand and sides with the strong in principle.
4. The perfect tense of the verb oi=da (oida—know) actually has a present meaning; the verb means to have absolute knowledge about something, to understand and comprehend the issue being considered and to have no doubts about its veracity.
5. He moves on to state that his knowledge is not something that has originated within his own thinking processes but is in some way related to the Lord Jesus.

6. The verb pei,qw (peitho—to persuade, to convince) is also a perfect but is found in the passive voice; it then means to be persuaded or convinced of something, to be certain that it is true.
7. This verb is followed by the prepositional phrase in the Lord Jesus, which may be understood in a couple of ways.
a. If the preposition evn (en—in, with, by) is used to introduce a locative of sphere, the phrase means in the Lord Jesus and refers to Paul’s union and fellowship with Jesus Christ.

b. The phrases in the Lord, in Christ, or in Christ Jesus are found throughout the New Testament and are normally understood in terms of the positional truth; the believer has been placed into union with Christ through the baptism of the Holy Spirit.  Rom. 6:3; Col. 2:12
c. However, it would seem odd in this context to bring up the matter of positional truth as a means of supporting Paul’s position on the matter of food.  

d. Additionally, there is no doubt that the weaker believers were also in Christ and yet had the opposite conviction Paul expresses.

e. The second option, and the far superior one, is to understand the phrase as having instrumental force; the instrumental of agency is used to indicate the personal agent who performs the action of the main verb.

f. In this case, Paul is saying that he has been convinced or persuaded by the Lord Jesus with regard to the matter of diet.
8. Paul's knowledge and conviction is not based on his own reasoning ability, the opinions of himself or others or the result of his religious upbringing; his conviction comes directly from the Lord Himself.
9. In fact, his religious upbringing as a strict Pharisee would have caused him to adhere to the dietary restrictions found in the Mosaic Law.

10. However, from this statement (and other similar statements) it is evident that Paul now considered the dietary restrictions of the Old Testament to be incompatible with the revelation of Christ and the new dispensation.

11. Paul does not make it clear if he is speaking of something that had been revealed to him by the Lord or if this persuasion was something that went back to the teachings of Jesus Christ during the First Advent.

a. Since there is no question that Jesus Christ did address this matter in His teaching, it would certainly be understandable if Paul had been convinced on this matter by the teaching of Jesus Christ, which was confirmed to him by the Holy Spirit.  Mk. 7:14-19; Jn. 16:13-15
b. Paul would likely have also been informed about Peter’s experience when he was summoned to the house of Cornelius.  Acts 10:10-16
12. It is important to note here that faith does not exist in a vacuum; faith is not something that has no basis in reality but is to be rooted in real knowledge.  

13. Biblical faith is based on the matter of revelation and acceptance of that revelation; it is not some leap one makes without knowledge and it is certainly not to be based on feelings or emotions, which can change frequently and dramatically.

14. Thus, Paul’s faith, as well as the confidence that comes from it, has as its basis the knowledge that was delivered by Jesus Christ Himself.

15. The content of Paul’s knowledge and settled conviction is found in the o[ti (hoti—that) clause that follows, which contains two very important truths; the first is that nothing is unclean in itself.
16. That statement is not to be taken in a universal and unqualified sense but must be interpreted in the immediate context, which deals with the matter of dietary restrictions only.
17. Those that attempt to apply this to other issues are not only misguided, they have violated the very context in which the statement is found.
18. The Greek adjective translated as unclean is koino,j (koinos), which first means that which is common or that which is shared collectively; it then came to refer to that which was of little value since it was so common, ordinary or profane.
19. In that regard, it came to be used of things that were the opposite of a[gioj (hagios—set apart, holy, sanctified) and of kaqaro,j (katharos—pure, clean, ceremonially fit for use).  Acts 10:14
20. It is used in the Septuagint to refer to the types of foods that were prohibited under the ceremonial code of the Mosaic Law; this usage is most often found in the later, non-canonical books of Maccabees.  
21. Paul directly states that there is no type of food that is evil or sinful; therefore, what one consumes will not spiritually harm him, cause him to sin or adversely affect his position or standing with God.
22. Paul goes on to qualify his statement about food with an exception that is also part of the o[ti (hoti) clause; since it is part of that clause, the reader should recognize that Paul is equally as certain that there is an exception to his blanket statement that nothing is unclean in itself.
23. As Lenski has observe food is not unclean, evil or sinful in an objective sense; however, if one believes that certain foods are unclean, evil or sinful, then they become unclean in the subjective opinion of that person.

24. Paul is convinced that if a person considers eating a particular food to be a violation of God’s will, then he should avoid it because of that belief.
25. If the believer engages in something that he thinks God forbids, then he is violating the norms and standards of his conscience; when the believer violates his conscience, he is actually harming himself.  

26. Paul recognizes the subjective nature of all this and closes verse 14 with a use of the remote demonstrative adjective evkei/noj (ekeinos—that one, that person); the food is unclean to that person and only to that person.
27. This is another good example of an ethical dative, which relates the feelings, opinion or viewpoint of one to the action of the verb.
28. As many interpreters have also noted, this verse does not promote the concept of situational ethics; it is not advocating the idea that if one thinks something is acceptable, then it is acceptable even if the Bible indicates it is not.
14:15 For if because of food your brother is hurt, you are no longer walking according to love. Do not destroy with your food him for whom Christ died.  {ga,r (cs) continues thought of verse 13—eiv (cs) hypothetical, introduces 1st class condition--dia, (pa) on account of--brw/ma (n-an-s) what is eaten, food of any kind; sometimes used of meat or solid food; forward for emphasis--o` avdelfo,j (n-nm-s) the brother--su, (npg-2s) genitive of relationship--lupe,w (vipp--3s) 26X, to cause someone severe mental or emotional distress, to irritate, offend, insult, or grieve--ouvke,ti (ab) no longer, no more--kata, (pa) according to a standard--avga,ph (n-af-s) love--peripate,w (vipa--2s) lit. to walk around, to live one’s life, to conduct one’s affairs--mh, (qn) no, not--avpo,llumi (vmpa--2s) actively to ruin, to destroy, to abolish—to, brw/ma (n-dn-s) with your food; dative of means, by means of--su, (npg-2s) subjective genitive, the food you eat--evkei/noj (apdam-s) “him”, lit. that one; direct reference to ekeinos in verse 14--u`pe,r (pg) what is in one’s interest, on behalf of, for the sake of; also used of substitution, in the place of--o[j (aprgm-s) of whom, that one, the weaker believer--Cristo,j (n-nm-s) Christ-- avpoqnh,|skw (viaa--3s) to cease to live, to suffer death, to die}

Exposition vs. 15
1. Paul now continues his train of thought from the end of verse 13, after recording his parenthetical statements in verse 14.
2. The conjunction ga,r (gar—for) introduces an explanation, which relates the matter of placing obstacles before weaker believers (Rom. 14:13) to the primary subject of biblical love, which was introduced in chapter 12.  Rom. 12:9
3. Paul employs a first class condition, which is presumed to be true for the sake of the discussion, to indicate that there is a potential for harming another believer by engaging in certain dietary practices in their presence.
4. Although some interpreters have debated exactly whom Paul is addressing here, it should be evident that this entire section is primarily written to the stronger believer, who does not entertain the dietary scruples of the one weaker in faith.
5. The prepositional phrase dia. brw/ma (dia broma—on account of food) is placed forward to emphasize the inconsequential matter of diet with the extremely consequential matter of spiritually harming another believer.
6. Once again, Paul emphasizes the fact that believers are all members of the same royal family and are bothers in Christ; this emphasizes the personal damage done to a close family member when demanding one’s way concerning non-essentials.  Rom. 14:10,13
7. The verb Paul uses to describe the effect on one’s brother is lupe,w (lupeo—to cause severe mental or emotional distress), which includes the ideas of irritating, offending, insulting or causing sorrow or grief.
8. In this context, it is not only a reference to the displeasure or irritation that the weaker believer would experience as he observed a fellow believer doing something of which he does not approve; it also denotes the grief that will result for the weaker believer if he violates his conscience.
9. When the stronger believer engages in what the weaker believer actually considers to be defiling or sinful, it may prompt the weaker believer to exercise a freedom that he does not yet have the knowledge, faith or strength to exercise.

10. Thus, stronger believers must be aware of the potential problems that may arise as they exercise their freedom in Christ; they may influence weaker believers to engage in activity that their conscience really condemns, leaving the weaker believer with the sorrow of guilt and shame that comes from a guilty conscience.
11. Paul makes it quite clear that the insistence on doing what one wants with no regard for the welfare of others is a violation of the biblical love that believers have been exhorted to practice.  Rom. 12:9, 13:8-10

12. Paul had just indicated that biblical love is the way in which a believer fulfills the righteousness demanded in the Law, the irony is that the stronger believer may be breaking the greatest commandment by exercising his freedom (which is not sinful in itself) in a way that damages his brother.
13. Paul goes on to forcefully relate this to the sacrifice of Christ, issuing a command that escalates the matter of causing lupe to a weaker believer to the matter of destroying him.
14. As with the first part of verse 15, the noun brw/ma (broma—food) is placed forward in the sentence to emphasize the inconsequential nature of diet when it comes to far more significant spiritual issues.
15. While some have classified the dative as one of cause, it is more likely to be a dative of means; the difference is that the dative of cause provides the “why”, while the dative of means provides the “how” of the main verb.
16. The verb translated as destroy is avpo,llumi (apollumi—to ruin, to destroy) is used in a number of contexts that deal with the final destruction at God’s judgment (Matt. 10:28; IIThess. 2:10); this has led a significant number of interpreters to conclude that this must refer to the final judgment.
a. “Believers (the elect) are constantly spoken of as in danger of perdition. They are saved only, if they continue steadfast unto the end. If they apostatize, they perish.”

b. “Pauline usage suggests rather that Paul is warning the strong that their behavior has the potential to bring the weak to ultimate spiritual ruin—failure to attain final salvation.”

c. “These terms reveal that the danger spoken of here is nothing less than eschatological judgment.  The grief inflicted on the weak…causes one to go astray in the faith and experience spiritual ruin.”  “The very salvation of the weak is at stake.”

d. “The word "destroy" here refers, doubtless, to the ruin of the soul in hell.”
 
17. Some others attempt to support this conclusion (essentially the loss of salvation) with the very misleading suggestion Paul does not really make it clear that the weak person in view is “genuinely regenerate”.

18. That is patently incorrect since Paul has encouraged the strong to accept the weak in faith (not those without faith; Rom. 14:1) and has referred to weaker believers as spiritual brothers in several verses.  Rom. 14:10,13,15
19. If it is true that believers can destroy other believers (keep them from Heaven) by the insensitive way in which they use their freedom in non-essentials, then the errant believer must have more power than the death of Christ, Christ Himself and God the Father.  Jn. 10:27-30; Rom. 8:28-31
20. Paul has already stated his belief that nothing can separate the believer from God/Christ’s love; does one really want to take the theological position that the failure of an insensitive believer is more powerful than death, demons or anything else?

21. The fact is that the verb avpo,llumi (apollumi—to ruin, to destroy) is used in other contexts to denote the loss of something or being deprived of something that one previously had.  Matt. 5:29-30; Lk. 15:4,8; Rev. 18:14
22. John uses that same verb in a context in which he warns believers of losing the things that he and other communicators had worked so hard to accomplish among them through the teaching and implementing of sound doctrine.  IIJn. 1:8
23. He relates their failure to be diligent with respect to the principles of the truth with their loss at the Bema seat.
24. A similar understanding must be applied to this section of Romans; if believers cause weaker believers to do things that violate their consciences, then the weaker believers are harmed in the process.
25. They are harmed in a number of ways when the actions of stronger believers cause them to engage in behavior their conscience condemns; they immediately lose the clear conscience and commit sin since they are not acting in faith.  Rom. 14:23
26. When they sin, they lose fellowship with God, they will suffer the pangs of a guilty conscience and they will undoubtedly lose the inner peace that comes from knowing that one is within God’s will.  Rom. 14:19
27. Another very significant danger is that when the weaker believer begins to compromise the norms and standards of his conscience in a small area, he may be encouraged to violate other areas in which he might have questions.
28. The worst-case scenario is that the weaker believer is emboldened to engage in a practice that is actually sinful but he feels no qualms about it due to his weakened conscience.
29. If any believer damages his conscience and loses his moral compass, then the potential for continued sinning is increased, which also increases the potential for divine discipline and loss of rewards.
30. This is at least some of what Paul refers to when he speaks of destroying your brother; he is not suggesting that the salvation of others is contingent upon the sensitivity or insensitivity of stronger believers.
31. Paul concludes by relating this issue of restraint in terms of non-essentials with an appeal the substitutionary death of Christ.
32. By relating all this to the work of Christ, Paul is attempting to focus the stronger believer on the extent of the love that Christ has for his weaker brother, whom he may be tempted to treat with contempt.

33. Secondly, if Christ loved the weaker believer enough to die in his place, does not the stronger believer then have an obligation to love the weaker believer as well?

34. This places the matter of what one eats in the proper light; if Christ was willing to lay aside His rights and sacrifice His life for those who are believers, how small-minded are those believers that will not sacrifice something as insignificant as food!

35. As is consistent with what is taught in other places, the type of love, which God has exhibited and  which He seeks in His children, is the type of love that is willing to sacrifice one’s own interests on behalf of the interests of others.  Jn. 3:16; Mk. 10:45

14:16 Therefore do not let what is for you a good thing be spoken of as evil;  {ou=n (ch) inferential, therefore--mh, (qn) not--blasfhme,w (vmpp--3s) let it be blasphemed, it is defined by what follows “the good thing”; to demean through speech; to speak in a disrespectful way that slanders, maligns or denigrates—to, avgaqo,j (ap-nn-s) the good thing; what is in view?--su, (npg-2p) of you, for you; possession; the liberty you possess and exercise; ethical dative means in your opinion or estimation}

14:17 for the kingdom of God is not eating and drinking, but righteousness and peace and joy in the Holy Spirit.  {ga,r (cs) explanatory—ouv (qn) no, not--eivmi, (vipa--3s) is--h` basilei,a (n-nf-s) lit. kingship, power, royal rule, kingdom--o` qeo,j (n-gm-s) subjective genitive, the kingdom God rules-- brw/sij (n-nf-s) food, meat; predicate nominatives--kai, (cc) connective--po,sij (n-nf-s) the act of drinking or what one drinks--avlla, (ch) strong adversative, BUT--dikaiosu,nh (n-nf-s) righteousness; predicate nominatives--kai, (cc) connective--eivrh,nh (n-nf-s) peace, lack of conflict, harmony--kai, (cc) connective--cara, (n-nf-s) gladness, happiness, joy—evn (pd) locative of sphere; instrumental of agency--pneu/ma (n-dn-s) Spirit--a[gioj (a--dn-s) holy}

Exposition vs. 16-17
1. There are several questions regarding verse 16 that have been the subjects of discussion since the early portion of the Church Age.
a. The first deals with the recipients of the comments in verse 16; is Paul addressing the strong, to the weak or both?
b. The second deals with how one is to understand the articular noun to. avgaqo,n (to agathon—lit. the good thing).
c. The third deals with the unidentified subject of the verb blasfhme,w (blasphemeo—blaspheme, slander, malign); does Paul have those within the local church in view or those on the outside?
2. Although there has been considerable discussion about whom Paul is addressing in verse 16, the reality is that he is still speaking to those stronger believers whose understanding of doctrine allows them to enjoy an unrestricted diet.
a. Some have concluded (with no contextual reason to do so) that Paul is suddenly speaking to both groups.
b. It is evident that with the latter portion of verse 13 Paul began to address those stronger in the faith and has voiced his agreement with their view that food is not defiling.  Rom. 14:14
c. He continued to address the stronger believer, criticizing him if he insisted on exercising his Christian liberty at the expense of the weaker believer’s conscience; Paul stated that such behavior is not consistent with biblical love or with the sacrifice of Christ.  Rom. 14:15
d. Although there is a change from the singular you in verse 15 to the plural you all in verse 16, it is natural to conclude that the individual addressed in verse 15 is simply part of the group addressed in verse 16.

e. The use of the singular in verse 15 stresses the individual relationship that believers have within the family of God while the plural in verse 16 addresses the stronger believers as a group.

f. Therefore, to conclude that Paul has anyone in view in verse 16 other than stronger believers is to deviate from the context and to draw an unjustified conclusion.

3. Paul begins verse 16 with the conjunction ou=n (oun—consequently, therefore), which draws an inference from his statement at the end of verse 14 and at the beginning of verse 15 regarding the weaker brother and his response to the diet of other believers.
4. The next critical matter involves the use of the articular adjective avgaqo,j (agathos—good, right, useful) and how it is to be understood in this context.
a. Various suggestions have been offered, which include the body of truth (doctrine in general), the kingdom of God, the gospel, salvation and one’s faith.

b. However, many have noted that the plural pronoun su, (su—you all) limits the matter of the good thing to those to whom Paul addresses.
c. Thus, the problem with any of those types of suggestions is that Paul is only addressing the strong in this context and all those general good items are shared by the weak and strong alike.

d. This has led many interpreters to identify the good thing as the Christian liberty that the stronger believer enjoys or more specifically the exercise of that freedom.
5. One issue that makes this more difficult is that Paul uses the form to. avgaqo,n (to agathon—the good thing) eleven times and it is found in two other writers.  Lk. 6:45; IIIJn. 1:11

a. Paul used it in Romans 2:10 to describe the types of behavior of which God approves and which will result in His approbation and blessing; however, he never explicitly defines how one is to  work out the good thing.
b. He uses it in an adjectival way to modify the phrase the will of God, which must be understood in terms of moral righteousness (Rom. 12:2); it seems to be used similarly in Romans 16, where it is contrasted with the evil thing.  Rom. 16:19; IIIJn. 1:11
c. He used it in Romans 13 to describe the type of behavior that would bring the approbation of the ECC but once again does not define that behavior; however, in that context, it appears to denote law-abiding behavior.  Rom.13:3

d. He uses it again in the next verse but clearly in a different sense; in that verse, he describes the actions of the government as it enforces justice and provides benefits for the citizens.  Rom. 13:4
e. He will use it in chapter 15, where it appears to mean something like doing the right thing by another believer, seeking his best interest.  Rom. 15:2; IThess. 5:15
f. In Ephesians, Paul uses the term to denote an honorable profession, one that is morally opposite the thief’s previous criminal behavior.  Eph. 4:28
g. The final usage refers specifically to one good action, the choice of Philemon to set his slave Onesimus free so he could minister to Paul.  Philemon 1:14

6. Given the nature of these usages, one might advance the following definition of the good; first, God is the source of what is truly good (Matt. 19:17) so all good must find its source in God Himself.  James 1:17

a. The Word of God reflects God’s moral goodness (His righteousness, justice, truth, love and moral perfection), which certainly includes the revelation contained within the Mosaic Law.  Rom. 7:12-13 and is called the wisdom from above.  James 3:17
b. Thus, all that is good are those things that are consistent with the essence of God, His word and His moral nature; man does good to the extent that he reflects God’s views and practices those things that are compatible with God’s goodness.
7. Therefore, in this context, the good that the stronger believer enjoys is the moral freedom that is based on his faith in the Word of God; his faith provides the understanding of the freedom he enjoys in Christ to eat any type of food since all food is good and is provided by God’s goodness and grace.  ITim. 4:4
8. It is a good thing to understand the doctrine that Christ has set all believers free from the ceremonial aspects of the Mosaic Law, which allows him to enjoy all things God provides with a clear conscience and gratitude.  Rom. 14:6

9. In this context, the good denotes conduct that is acceptable to God because it is based on the moral principles of good that He has established; thus, the good refers to an action that is firmly based on one’s faith, based on what is right and what is within God’s will.
10. However, Paul has made it plain that not all believers have the same faith with respect to the matter of diet and a believer that does not have this understanding can become distressed when he sees other believers doing what his conscience will not allow him to do.  Rom. 14:15

11. This emotional and mental stress can lead to irritation and even exasperation since the weaker in faith may judge the actions of his stronger brother as a matter of self-indulgence; this leads him to  condemn the strong believer for sinning, even when he is actually not sinning.

12. This mental attitude judgment will often be reflected in verbal condemnation, which is the sense of the verb blasfhme,w (blasphemeo—blaspheme, revile), which means to speak in a disrespectful way, to criticize or disparage another person so as to attack his character and harm his reputation.
13. It should be noted that the present passive imperative is a command for the stronger believer not to allow the weaker to denigrate his actions.
14. However, it should be evident that one believer cannot actually control the volitional responses and actions of other believers; thus, the only way to ensure the commanded outcome is to abstain from the activity in the first place.
15. Maligning others is certainly one way in which a believer can communicate the distress he feels inwardly because of what he believes is a violation of doctrine; the stronger believer has not only caused distress for the weaker believer but has placed him into a position where verbal sinning is a real possibility.
16. When the weaker believer observes the stronger believer doing what he believes to be evil, his conscience condemns the stronger believer in just the same way it would condemn the weaker believer if he engaged in that activity.

17. His observation of the stronger believer, which leads to his mental attitude grief and stress, may well lead him to malign the stronger believer, which may lead to a departure from the truth and result in the Ph2 spiritual destruction of the weaker believer.
a. While the weaker believer may begin to malign the stronger believer to others within the local church, if he departs from the faith, he will likely continue to speak evil of those believers and the local church in general to those on the outside.

b. It is then certainly conceivable that others outside the local body that listen to these attacks will take up this reproach and slander the church and the Lord they represent.

18. Thus, one should understand that both parties may use their volitional freedom to do that which is not in the best interest of the other party, which will likely result in behaviors that are not in the best interest of the body as a whole.

19. It is important to note that Paul places the spiritual responsibility on the stronger believer throughout this section; if the weaker believer is harmed the stronger believer bears the responsibility for tearing down the work of God (Rom. 14:20) and destroying his brother.  Rom. 14:15

20. In verse 17, Paul provides an added explanation that is designed to give the stronger believer a larger perspective on the matter of his liberty in Christ, freedom from ceremonial restrictions and his right to eat what he chooses.
21. While it is a good thing for a believer to come to faith in Christ, recognize that he has been freed from the dietary restrictions of the Old Testament, feel free to eat and drink what he choose and to express his gratitude to God for His wonderful gifts, there are other matters to consider.
22. He introduces his explanation with the conjunction ga,r (gar—for), which is designed to support for what he had stated in verse 16; in this case, it may be taken to mean something like we all should know, it is evident…
23. Paul contrasts the matter of eating and drinking with that much more significant matter of the kingdom of God.

24. Paul changes the vocabulary slightly and moves from the matter of what one eats to the actions of eating and drinking, which are clearly a necessary part of the physical life of every believer.
25. However, when those physical necessities are considered in light of the more significant matters of God’s kingdom, they pale in comparison to the importance of spiritual life in the kingdom of God.

26. There has been some discussion of why Paul now adds the matter of drinking to his teaching, which has essentially led to two possible conclusions.

a. The first is that Paul is simply speaking generically and mentions drinking simply because it is the natural complement to eating.

b. The second view is that drinking specifically refers to the issue of drinking wine, which is deduced from verse 21, and which may have been another point of contention between stronger and weaker believers.
27. While it seems that the second is the more likely interpretation, nothing more is said about drinking that would explain why it was a matter of conflict since drinking wine was not generally forbidden by the Old Testament.
28. In would seem that both cases involved believers that were lacking in faith and understanding of doctrines related to their freedom in Christ and so engaged in an excessive fastidiousness with regard to food and drink.
29. Paul does not use the phrase the kingdom of God much in his writings but the usages can be classified in one of two ways.

a. The first is the eschatological aspect, which deals with the kingdom as something to come in the future.  ICor. 6:9-10, 15:50; Gal. 5:21

b. The second deals with the kingdom of God as a present reality of which believers are already a part and in which they function.  ICor. 4:20; Col. 4:11; IIThess. 1:5

30. In this context, Paul is referring to the kingdom of God as it exists presently and contrasting the spiritual virtues of life in the kingdom with the physical need to eat and drink.
31. Paul lists three virtues that are the real characteristics of life within the kingdom of God and these abstract qualities are certainly set in opposition to the physical realities of eating and drinking.
32. The primary discussion here has focused on whether or not Paul has the believer’s relationship with God in view or the believer’s relationships with others.

33. If relationship with God is in view, righteousness would refer to justifying righteousness, which brings reconciliation or peace with God and produces joy in those that have received the Holy Spirit.  Rom. 3:22, 5:1-2

34. However, the context is one that deals with the issue of conflict within the local church and the necessity of maintaining proper relationships with other believers and not merely seeking to satisfy one’s own desires, even when those desires may be legitimate.
35. This view is further strengthened by what Paul says in verse 18, which speaks not only of God’s approbation but also of the approval of other people.

36. Thus, righteousness is to be understood in terms of right living with other believers that takes their needs and weaknesses into account and is considerate of their views.
37. Similarly, peace does not refer to the believer’s peace with God but with the tranquility that should characterize interpersonal relationships within the local church; it refers to the lack of conflict, dissension and division that is characteristic of those living in harmony.

38. The final item is really the natural consequence of the previous two items; when believers regard what is right for one another and avoid those actions that create conflict, joy/happiness within the body is the ordinary result.
39. There is some discussion as to whether or not the final prepositional phrase in the Holy Spirit is to be construed only with joy or with all three items in the description of the kingdom.

40. While opinion is equally divided, it should be evident that the ethical qualities in this brief description of the kingdom are all the results of the working of the Holy Spirit in the lives of believers; His work is something with which believers are to cooperate and emulate.
a. He produces the righteousness required by the Mosaic Law in those that live their lives according to His leading.  Rom. 8:4

b. Although the first commandment to love the Lord is supreme, the second commandment to love others and live in a righteous way before them is nearly as important.  Rom. 13:8-10

c. Peaceful relationships with others are the natural result for those that share the mindset of the Holy Spirit (Rom. 8:6); further, believers are to strive to remain bound together in peace.  Eph. 4:3

d. When believers live rightly with one another and strive to maintain peace within the body, everyone will continue to enjoy the happiness that comes from life in the Spirit.  IThess. 1:6
41. The dative case may be understood as a locative of sphere, which means that these qualities are found in the person of the Holy Spirit, or an instrumental of agency, which indicates that these qualities are produced by the Holy Spirit in the believer who is rightly related to Him.

42. Both views have merit and neither really affects the sense of what Paul is saying since he is clearly contrasting these positive spiritual qualities with the physical matters of eating and drinking.

43. It should be evident that the mundane (what is earthly and common as opposed to what is heavenly or spiritual) matters of eating and drinking should pale in comparison to the exalted virtues of righteousness, peace and joy.

14:18 For he who in this way serves Christ is acceptable to God and approved by men.  {ga,r (cs) explanatory conjunction--o` (dnms+) douleu,w (vppanm-s) the one serving as a slave—evn (pd) in--ou-toj (apddn-s) in this, in this way; thusly--o` Cristo,j (n-dm-s) the Christ, dative of direct object—supply “is”--euva,restoj (a--nm-s) 9X, what is pleasing or acceptable--o` qeo,j (n-dm-s) to God, dative of direct object he pleases God, or ethical dative, in God’s estimation-kai, (cc) connective--do,kimoj (a--nm-s) 7X, refers to that which has been tested and found worthy or true; approved, respected--o` a;nqrwpoj (n-dm-p) the men, other people; ethical dative}  
14:19 Consequently therefore, let us pursue the things which make for peace and the building up of one another.  {a;ra (ch) consequently--ou=n (ch) therefore--diw,kw (vspa--1p) to chase after, to pursue; textual issue between the indicative and subjunctive—to, (danp+) the things--h` eivrh,nh (n-gf-s) of peace, relating to peace, producing peace; genitive of product--kai, (cc) connective, and—to, (danp+) the things--o` (dgfs) used of abstract qualities--oivkodomh, (n-gf-s) 18X, the process of building or constructing something; used of spiritual building, strenthening, edifying, encouraging others to spiritual growth; genitive of product; the things that produce or result in edification--o` (dgfs) not translated but is in apposition to building up, “which edification—eivj (pa) lit. into--avllh,lwn (npam1p) reciprocal pronoun, toward one another}  
Exposition vs. 18-19
1. Paul begins verse 18 with another use of the explanatory conjunction ga,r (gar—for, because), which encompasses the concepts related to not putting an obstacle or stumbling block in a brother’s way.  Rom. 14:13
2. If the stronger in faith determine not to engage in eating foods that might cause the weaker believer to stumble, he is walking according to love (Rom. 14:15) and his behavior will not be the cause of verbal sinning on the part of the weaker believer.  Rom. 14:16
3. As the stronger in faith chooses to forego an activity that is legitimate for him because of concern for his weaker brother, he is acting in a way that is righteous, promotes peace and joy within the local church.
4. The subject in view is the believer (specifically the stronger believer), who is described by the articular participle of the verb douleu,w (douleuo—to serve as a slave), which denotes a complete and wholehearted commitment to the will of God.  Rom. 1:1
5. While the articular participle is general enough to apply to all believers, it is clearly an individual and personal service that is in view.
6. This verse expands on what Paul said earlier in the chapter, which focuses on the matter of eating as a manifestation of one’s service to the Lord.  Rom. 14:6
7. The emphasis on the matter of serving as a slave reaches back to verses 7-8, which made it plain that all believers belong to the Lord; all believers are His possessions by virtue of the doctrine of redemption.
8. It is evident throughout this section that Paul does not always carefully distinguish between the terms Lord, God and Christ but appears to use them almost interchangeably.

a. God emphasizes the matter of transcendent deity.
b. Lord emphasizes the matter of sovereignty.

c. Christ emphasizes that Jesus is the Messiah of the Old Testament.

9. When Paul deals with the matter of serving Christ, it is evident that he views the believer’s service to Christ as service that honors God and His kingdom.

10. The prepositional phrase in this way is actually only in this in the Greek text; the interpretive issue is the antecedent of the near demonstrative adjective ou-toj (houtos—this).
11. Some identify the antecedent to be the three qualities of righteousness, peace and joy that were mentioned in the previous verse but one would expect a plural form for the pronoun if that were the case.
12. It seems better to understand this as referring to the choice to walk in love and not engage in any behavior that would cause other believers to stumble.  
13. The believer that is willing to forego something that is perfectly within God’s will for him as a means of protecting his weaker counterpart is demonstrating his commitment to the law of Christ.  Gal. 6:2
14. When one is committed to the spiritual well-being of others, he is living in a way that is acceptable to God, which indicates he has God’s approbation; the stronger believer pleases God by his willingness to sacrifice his good for the greater good of others.
15. His behavior is also described as approved by men; the adjective do,kimoj (dokimos) refers to that which is determined to be genuine after having been tested, that which is then considered to be worthy of regard, that which is respected or esteemed.
16. While the emphasis of the Christian way of life is living in such a way as to gain God’s approval, the believer should also seek to live in a way that takes others and their weaknesses into account.

17. This type of lifestyle that is characterized by the willingness to sacrifice one’s own blessings is consistent with righteousness, harmony and joy; such a life will commend itself to those that evaluate it with an intellectually honest mind.

18. While the articular noun a;nqrwpoj (anthropos—the men) is normally used in a generic way, it likely focuses on the judgment of the weaker believer since the idea of approval would seem to be in contrast to the idea of speaking evil/maligning/slandering from verse 16.
19. Paul introduces his conclusion on this matter of the Christian’s relationships with others in the local church that may not share the same level of faith and understanding; he used the double inferential conjunctions a;ra (ara) ou=n (oun), which is a construction that is unique to him in the New Testament.  

20. The conclusion is not based simply on what was recorded in the previous verse but serves as a summary of the principles relating to the matter of non-essentials and the potential conflict that they may cause in a local church.

21. There is a notable textual issue in verse 19 that relates to the form of the verb diw,kw (dioko—pursue), which is not easily resolved sine the textual evidence is almost equally divided.
a. Some manuscripts have the indicative form, which then makes what follows a statement of the ideal, the rule of life by which believers live.

b. An almost equal number of manuscripts have the subjunctive form of the verb, which would be classified as a hortatory subjunctive and which then serves as an exhortation.
c. The external manuscript evidence slightly favors the first reading, which is the more difficult of the two.

d. However, even though the more difficult reading is generally to be preferred, the overall context favors the subjunctive form for several reasons.
e. The first is that if it is read as an indicative (we are pursuing, we pursue), the prohibition that is found in the following verse is awkward at best and contradictory at worst.

f. The second reason is that the subjunctive form is consistent with what Paul wrote in verse 13, which also uses an inferential conjunction that is followed by a negated hortatory subjunctive of the verb judge.
g. Similarly, verse 19 uses two inferential conjunctions, which are then followed by an exhortation or first person command.
h. However, there is a slight reversal of emphasis since the exhortation in verse 13 was primarily addressed to the weak but included the strong; here, the exhortation is primarily addressed to the strong but includes the weak as well.

i. Although these two exhortations may emphasize one faction more than the other, the use of the reciprocal pronoun avllh,lwn (allelon—one another) broadens them both to include all within the local church.
22. The verb diw,kw (dioko—pursue) first means to move rapidly and decisively toward an objective; in a metaphorical sense it denotes zeal for something, an earnest desire that is coupled with the intense effort necessary to achieve an objective.
23. It is interesting to note that Paul uses the first person plural, which identifies him with the strong in principle; however, there is no doubt that the weaker believer shares in this responsibility as well.
24. While the phrase ta. th/j eivrh,nhj (ta tes eirenes—the things of peace) is roughly equivalent to the single noun peace, the plural article emphasizes the individual circumstances that arise, which may each result in conflict or may further harmony in the local church, depending on how believers act and react toward one another.
25. In this case, the things of peace refers both to the refusal on the part of the stronger believers to engage in practices that they know offend their weaker brothers and the refusal of the weaker believer to malign and/or condemn the strong believer for his practices.
26. Mental attitude sins are certainly the initial source of division but the verbal sins of gossiping and maligning deepen that division and make it more pronounced; this makes an overt division even more likely and this is precisely what Paul seeks to avoid.
27. While the noun eivrh,nh (eirene—peace) was understood by some to refer to one’s vertical relationship with God in verse 17, it should be understood both there and in verse 19 to refer to the horizontal relationship with others.
28. Peace denotes the absence of division, dissension and conflict; it refers to the state of harmony and tranquility that characterizes those that live in harmony with God and others.
29. The second item that believers are to make their priority is described by the Greek noun oivkodomh, (oikodome—the act of building, what is built, “building up”).
a. That noun is derived from the verb oivkodome,w (oikodomeo—to build), which is used in the sense of construction of physical structures such as buildings, houses, temples, tombs, etc.  Matt. 21:33, 23:29, 26:61
b. It is used figuratively to denote the process of building up believers individually (Rom. 14:19; ICor. 14:17; IThess. 5:11) or the process of building up the church corporately.

c. The noun is used in the sense of edification, which involves the moral, spiritual, physical or intellectual instruction that results in spiritual improvement and growth.  .  ICor. 14:12; Eph. 4:12; IPet. 2:5

30. It encompasses the actions, instructions, exhortations and other means by which believers aid and support other believers in their spiritual growth.

31. All believers should seek to promote spiritual growth in their brothers and sisters, encouraging them by word and deed to live a lifestyle that is consistent with what is found in the royal imperatives.
32. The fact that individual believers are in view and not the church at large is evident from the use of the reciprocal pronoun avllh,lwn (allelon—one another); however, it should be evident that as individual believers are strengthened in the faith, the church corporately is edified and strengthened as well.
14:20 Do not tear down the work of God for the sake of food.  All things (foods) indeed are clean, but it (eating) is wrong for the man who eats through (because of) an offense.  {mh, (qn) no, not--e[neka (pg) rarely in Paul; used with the genitive to denote the cause or reason for something--brw/ma (n-gn-s) that which is eaten, food; forward for emphasis--katalu,w (vmpa--2s) to tear down, destroy, demolish—to, e;rgon (n-an-s) the work, deed, action--o` qeo,j (n-gm-s) subjective genitive; the work God does--me,n (qs) used for emphasis, indeed--pa/j (ap-nn-p) all things, refers only to food in this context—supply are--kaqaro,j (a--nn-p) clean, pure, free from adulteration; morally are not wrong, do not produce sin or guilt--avlla, (ch) BUT—supply it is--kako,j (a--nn-s) evil, wrong, harmful, destructive--o` a;nqrwpoj (n-dm-s) the man--o` (ddms+) evsqi,w (vppadm-s) the one eating, in appostion to the man--dia, (pg) normally used to denote intermediate agency, through--pro,skomma (n-gn-s) obstacle, hindrance, the opportunity or temptation to do wrong} 

14:21 It is good not to eat meat or to drink wine, or to do anything by which your brother stumbles.  {kalo,j (a--nn-s) good, helpful, beneficial, right—to, evsqi,w (vnaan) lit. the to eat--mh, (qn) not; the phrase not to eat is the subject of unexpressed verb eimi--kre,aj (n-an-p) 2X, meat, flesh--mhde, (cc) and not, or--pi,nw (vnaan) to drink--oi=noj (n-am-s) wine--mhde, (cc) and not, or—evn (pd) instrumental of means or cause--o[j (aprdn-s) by means of which, because of which--o` avdelfo,j (n-nm-s) the brother--su, (npg-2s) of you, genitive of relationship--prosko,ptw (vipa--3s) lit. to strike against, to stumble, to be offended and then violate his conscience; gnomic present}  

Exposition vs. 20-21

1. What Paul has stated in verse 19 in a positive sense about edifying other believers he now addresses in a negative way by means of a prohibition.
2. This prohibition is very much parallel with the similar prohibition found earlier in this chapter about destroying your brother because of something as insignificant as one’s diet.  Rom. 14:15b

3. There is a play on the Greek term oivkodomh, (oikodome—the process of building), which is found at the end of verse 19; in verse 20, Paul uses the Greek verb katalu,w (kataluo—tear down), which means to reduce something to its smaller components, to destroy with violence or force.
4. Thus, he uses a building metaphor to describe the process by which believers minister to other believers in order to strengthen them spiritually and the opposite metaphor to describe how believers can harm one another spiritually.
5. While the hortatory subjunctive in verse 19 used the first person plural, which made the exhortation applicable to all in the Roman church, Paul reverts to the second person singular for the prohibition (a negated imperative) in verse 20 (you must not demolish)
6. Therefore, at the beginning of verse 20, Paul is once again addressing the stronger believer regarding his responsibility toward his weaker counterpart.
7. While the English translations do not generally reflect it, the prepositional phrase e[neken brw,matoj (eneken bromatos—because of or on account of food) is forward in the sentence to emphasize the utter lack of importance believers should place on their dietary liberties.
8. To emphasize one’s right to engage in a particular activity (eating meat or drinking wine) when issues that are more significant are at stake is to violate the entire premise of biblical, Christian love and bring disrepute on the freedom that Christ provides.  Rom. 14:15
9. Although some have taken the phrase the work of God to refer to salvation (based on the reference to Christ dying for the weaker believer in verse 15), that view also suggests that loss of salvation is in view and must be rejected.
10. Others (Barrett, Kasemann, Moo, etc.) interpret it in a corporate sense and apply it to the community of believers at large (the church being God’s work) and not simply to the weaker believer.  
11. However, the overall context of Romans 14 clearly places the emphasis on the two groups in the local church and how they are to interact with one another in terms of biblical love.
12. Thus, the work of God (subjective genitive, God is performing the work) refers to the building up of the weaker believer in the faith, the edification of the new man, the process of spiritual growth to maturity that began at salvation and continues to in spite of the relative weakness of his faith and understanding.
13. What believer in his right spiritual mind would want to be guilty of working against the very process God is using to bring the weaker believer to maturity?

14. Paul then states in a positive way what he had previously stated in a negative way in verse 14a, which reiterates his view (and the Lord’s) that no type of food is unclean by its very nature.

15. The Greek noun kaqaro,j (katharos—clean, pure) refers to that which is free from any adulterating matter, that which is pure or clean in the sense that it is not harmful or wrong, there is no moral failure or legitimate guilt one acquires from eating any type of food.
16. Although it is translated as indeed, Paul employs the particle me,n (men—on the one hand, although) to introduce a concessive clause that is to be understood in a gnomic sense (although all things are clean…).
17. He follows this with the use of the strong adversative conjunction avlla, (alla—but) to address the one specific situation in which the innocuous (that which does not tend to offend or injure) nature of food ceases to be the real issue.
18. Most interpreters have acknowledged that the latter portion of verse 20 admits of two differing interpretations but the language and sentence structure really only permits one.
a. Some identify the man who eats as the stronger believer and that behavior is responsible for offending the weaker believer.

b. Those who identify the man eating as the stronger believer take the prepositional phrase dia. prosko,mmatoj (dia proskomma—lit. through an act of stumbling) to mean while causing an offense.
c. That is the view reflected in the New American Standard and most of the modern English translations; however, the one modern exception is Young’s Literal Translation.

d. The second view is that the man eating does not refer to the stronger believer but refers to the weaker believer, who engages in eating because he observed his stronger counterpart doing so; however, he lacks the necessary belief that he should be doing so.

e. This view is actually confirmed by three things; the first is the Greek word order, which places the prepositional phrase dia. prosko,mmatoj (dia proskomma—through an act of stumbling) between the definite article and the participle evsqi,w (esthio—eating); this clearly identifies the one eating with the act of stumbling.
f. The second is the very meaning of the prepositional phrase through an act of stumbling, which indicates that the one eating is stumbling while he is doing so; he is violating the norms and standards of his conscience, which tells him that eating is a sin.
g. That the weaker believer is the one stumbling is also confirmed by what Paul states in the next verse, which clearly attributes the matter of stumbling to the weaker believer.
h. The third reason this must refer to the weaker believer is the fact that when he eats, it is designated as evil/wrong/harmful; eating certain foods are not considered to harm the stronger believer. 

19. Paul moves on to state that the stronger believer must recognize that it is a very bad thing for the weaker believer to violate his conscience because his observation of the stronger believer eating has encouraged him to do what he thought was wrong.
20. Although it may not be a matter of premeditated evil, the adjective kako,j (kakos—evil, bad, wrong) clearly indicates that to be the catalyst for another believer violating his conscience is harmful in the sense that he has actually encouraged the weaker believer to harm himself.

21. Paul moves on in verse 21 by using an antonym to describe what is actually good; the adjective kalo,j (kalos—good, useful, helpful, advantageous) is used to describe the course of action that the strong should pursue.
22. All believers should have the wisdom to recognize that if something is bad/harmful/dangerous to a brother in Christ, then the good/right/beneficial/helpful course of action is to forego that particular liberty.

23. How much more should believers be willing to so when the matter is something as insignificant as food!
24. Paul uses two aorist infinitives (to eat and to drink), which are introduced by the definite article and which function as the subject of the elided verb eivmi, (eimi—it is); what is good is neither to eat meat nor to drink wine.
25. The fact that these are aorist infinitives also suggests that the willingness to abstain is one that is to be confined to particular circumstances; it does not demand that one refrain from these activities at all times but to abstain on those occasions that demand it (when the weaker believer is present).
26. At this point, Paul changes the more general term brw/ma (broma—that which is eaten, food) to the more specific term kre,aj (kreas—flesh, meat), which contrasts with the initial subject of vegetables only.  Rom. 14:2
27. It should be emphasized that the matter of abstaining from meat or meat products in this context is one that is based on religious scruples (faulty religious scruples) and not on matters of morality, health concerns, or other factors.

28. In short, this is a religious issue for the weaker believer; he is not refusing to eat meat for any reason other than his belief that God does not desire him to eat it.

29. Paul also expands the idea of food and meat to include the issue of drinking wine, which has left interpreters wondering why this is suddenly introduced into the discussion.
a. Many simply take the position that the meat and wine had to do with items that were sacrificed in pagan religious rituals and were considered by the more scrupulous Jews to be unfit for consumption; however, there is nothing in this context to support that view.
b. Cranfield is likely closer as he observes that wine is mentioned second in this list and the third item is “quite indefinite and general” and one should not necessarily rule out the suggestion that wine is simply mentioned as another example of an item that one might restrict.

30. The final prepositional phrase by which does not have a discreet antecedent and the New American Standard (and most versions) have rightly supplied the infinitive to do and the indefinite pronoun anything, which expands this principle in a comprehensive way.
31. Therefore, the stronger believer can practice what is good for him by abstaining from those things that he knows trouble his weaker counterpart; he can also spare his weaker brother the opportunity to do wrong by curtailing his liberty.

32. The prepositional phrase by which may be understood as an instrumental of means (how he stumbles), a dative of cause (the forms are identical in the Greek) or even a dative of reference; the difference is not a great one but a causal use explains why he might stumble.

33. Paul again stresses the relationship that believers share as members of the royal family and as God’s children by referring to the weaker believer as your brother.
34. The verb prosko,ptw (proskopto—to strike against, to stumble) involves all that Paul has previously indicated may happen if one exercises his freedom without regard for those who lack the necessary faith to engage in that same activity.  Rom. 14:15,16,20
35. The verb should be classified as a gnomic use of the present tense, which does not mean that it is happening presently but that it does happen.
36. Lenski makes the observation that what Paul states here is not contradicted by what he teaches in Corinthians.  ICor. 8:13

a. The content of Corinthians indicates the extreme lengths to which Paul would go in order to make certain that his weaker brother did not stumble; however, it was apparently never necessary for him to go to those lengths.  
b. Paul clearly states that while he condescends to the weaker believer, he does not do so to confirm him in his faith, which is not sufficiently developed, but to win him to the truth.  ICor. 9:22
c. However, Paul was wise enough to know that causing them to stumble by flaunting his liberty was not helpful and could result in Ph2 damage or destruction to the weaker believer.  ICor. 8:11-12
d. He also notes that Paul does not cater to the weaker believer by making his weakness the rule by which other believers must abide.
e. Thus, he advocates biblical love as the proper approach to resolving controversies over no-essentials; in this case, it involves curtailing one’s liberties when necessary in order to provide an example of Christian living that should enlighten, strengthen and aid the weaker believer in outgrowing his lack of understanding.  ICor. 8:1
f. Therefore, when the stronger believer is willing to give up what he could legitimately enjoy, the weaker brother should recognize that he is doing so based on his love for his brother.
14:22 The faith which you have, have as your own conviction before God. Happy is he who does not condemn himself with reference to what he approves.  {su, (npn-2s) you; nominative as vocative  --pi,stij (n-af-s) faith, belief, the conviction that comes from one’s belief--o[j (apraf-s) which faith, which conviction; textual issue--e;cw (vipa--2s) you have; can be a statement or a question--kata, (pa) according to a standard; used spatially, toward--seautou/ (npam2s)--e;cw (vmpa--2s) have, retain, keep--evnw,pion (pg) before, in the presence--o` qeo,j (n-gm-s) of God--maka,rioj (a--nm-s) happy, blessed, fortunate, spiritually content--o` (dnms+) kri,nw (vppanm-s) the one judging, he who condemns--mh, (qn) no, not--e`autou/ (npam3s) reflexive, himself—evn (pd) introduces a dative of reference--o[j (aprdn-s) which, that which, what--dokima,zw (vipa--3s) he approves; extending from past use of the present tense}  

14:23 But he who doubts is condemned if he eats, because his eating is not from the source of faith. Now everything which does not come from the source of faith is sin.  {de, (ch) but, now--o` (dnms+)  diakri,nw (vppmnm-s) lit. to judge through, to dispute, to be unsure of something, to doubt, hesitate, waver in faith--eva,n (cs) introduces third class condition--evsqi,w (vsaa--3s) he may eat--katakri,nw (virp--3s) lit. to judge down, to condemn; note perfect tense, he stands condemned by his conscience--o[ti (cs) causal—ouv (qn) not—evk (pg) from the source of--pi,stij (n-gf-s) faith, personal understanding and conviction--de, (cs) and, connective--pa/j (ap-nn-s) all, everthing--o[j (aprnn-s) which--ouv (qn) not—evk (pg) from the source of--pi,stij (n-gf-s) faith, conviction--eivmi, (vipa--3s) is—a`marti,a (n-nf-s) sin, missing the mark} 

Exposition vs. 22-23

1. There is a textual issue at the beginning of verse 22 that involves the presence or absence of the relative pronoun o[j (hos—which) following the noun faith.
a. The majority of manuscripts omit the term but it is included in several excellent witnesses.

b. If the term is not present, then one can understand what Paul writes as a declarative statement (you have faith) or as a question (do you have faith?)
c. In his textual commentary, Metzger asks if the term was included by some scribes in order to relieve the abrupt nature of what is said or if it was omitted accidentally because of the similarity of the sound.
d. In order to reflect that uncertainty, he includes the term but places it in square brackets, which reflects considerable doubt about its authenticity.

e. Although good arguments can be produced for including it or omitting it, it seems safer to include it and read this as a declarative statement.
2. Paul uses the nominative form of the pronoun su, (su—YOU), emphasizing that Paul is still addressing the stronger believer and making the address personal.

3. The phrase the faith which you have indicates a couple of things that are important to this discussion of those stronger in faith and those weaker in faith.

a. The fact that Paul says the stronger believer has faith is an indication that he endorses the theology of the stronger believer, which is rooted in his faith in God’s revelation.
b. It should be evident that Paul has never used the term faith to refer to the position of the weaker believer; in fact, he clearly states that those believers are weaker in faith (Rom. 14:1), eat vegetables only (Rom. 14:2) and are lacking strength.  Rom. 15:1
c. Faith deals with the belief regarding something and the enlightenment, assurance and confidence that one possesses because of his belief and knowledge that something is true.
d. However, as Lenski suggests, although the stronger believer may have a better understanding and stronger faith concerning certain doctrinal principles, he should not presume to believe that he knows everything.

4. After acknowledging that the stronger believer has faith and understanding regarding the matter of food, Paul then instructs him to keep it to yourself.
5. As many have observed, this cannot be a reference to saving faith since Paul would hardly command any believer to be silent on the subject of his faith in Christ.  Mk. 8:38; IICor. 4:13; IPet. 3:15
6. This command would most certainly rule out any idea of attempting to convert the weak to the stronger’s position by boasting about one’s freedom in Christ or by attempting to proselytize (convert one to your opinion) in either a public or private setting.
7. It also clearly indicates that the stronger believer should refrain from that which he knows troubles his weaker counterparts in those situations at which both are present.
8. On the other hand, Paul does not instruct the stronger believer to abandon his position since he could certainly exercise his freedom in the privacy of his own home and could certainly enjoy food with other stronger believers, who lacked the excessive scruples of the weaker believer.
9. In fact, the verb e;cw (echo—have, hold, keep) indicates that Paul recognizes that the faith of the stronger believer is appropriate and that he should not abandon his belief system regarding the matter of dietary restrictions in spite of the difficulties that may arise because of those weaker in faith and who lack understanding.

10. The important point that one should recognize here is that personal convictions are private property and believers are often best served by simply minding their own business and not attempting to force their convictions on others.

11. The prepositional phrase before God has the force of in the sight of God, which indicates that God both recognizes and approves the freedom of the stronger believer.

12. Nevertheless, the freedom the stronger believer enjoys does not have to be publicly exhibited on every occasion for it to be real and meaningful.
13. Although the stronger believer is rightly convinced that his views on dietary considerations are correct and in accord with God’s will, he is not to use that knowledge and freedom to the detriment of his weaker believer.

14. Paul moves on to pronounce a blessing on someone but many have recognized that the statement is somewhat ambiguous and there is some question as to whom Paul is referring.
a. Some commentators believe that it applies to either the weak or the strong and Paul pronounces a blessing on either believer who eats or abstains without suffering any pangs from his conscience.

b. Others think that the statement is directed only to stronger believers, who are blessed if they do not come under discipline for eating or drinking things in the presence of their weaker brothers that would cause them to stumble.

15. The second view is the more likely since the language of not judging/not condemning himself is more appropriate for the stronger believer and the verb dokima,zw (dokimazo—to examine in order to approve) indicates that the group in view has examined various types of food and has approved of eating them.
16. Paul begins his blessing with the adjective maka,rioj (makarios—fortunate, blessed); the root ma.kar (makar) was first applied to the gods and referred to the transcendent happiness of a life that was lived beyond care, labor and death.

a. It came to be used of men to denote a state of godlike blessedness; later, it was used of one that was provided with a fortunate destiny.
b. In the New Testament, the word group was used largely to refer to the distinctive religious joy (a state of being fortunate, happy, or blessed) that comes to man as a consequence of receiving the free gift of salvation.

17. It refers to one that has received divine favor and lives in a state of grace that is characterized by God’s love, concern and blessing; in that regard, the subjective joy one might have is based on the objective blessing of God.  Eccles. 2:24-26, 5:18-20
18. In this case, the state of blessing focuses specifically on the matter of having a clear conscience with respect to dietary considerations.

19. The verb kri,nw (krino—to decide, select, prefer, judge), along with some cognates, has been used frequently in this section with specific nuances that are determined by context.
a. The most general sense in which the verb is used is found in verse 13; there it meant to mentally evaluate something with the nuance of determine or decide.  Rom. 14:13

b. It was also used in the sense of judging one thing as preferable to another, to regard something as being different or better than something else is.  Rom. 14:5

c. It was used in the more general sense of acting as a judge, evaluating the motives or actions of other people.  Rom. 14:10

d. Finally, it is used with the negative nuance of sitting in judgment, issuing a guilty verdict and condemning someone.  Rom. 14:3,4,22
20. That verb was used to denote the act of passing judgment on others (their ideas, their opinions, and their actions) and finally comes to mean an unfavorable judgment or condemnation.
21. That is the force of it in this context; the stronger believer enjoys the blessing of God and does not judge or condemn himself for partaking of the very foods that God created and meant to be enjoyed.  ITim. 4:3-4
22. The prepositional phrase evn w-| (en ho—in which, “in what”) should be understood as a dative of respect; he does not condemn himself in reference to those things he has already considered and approved.
23. While it is not evident in the English translation, that same prepositional phrase was used in the previous verse as a way of summarizing any activity that would cause a brother to stumble; it is likewise to be understood here in an inclusive sense of any action he has evaluated and approved.
24. Although the verb dokima,zw (dokimazo—evaluate, approve) is in the present tense, it should be evident that the present state in which one approves of a particular course of action only comes as a result of considering that action in the past.
25. Thus, the stronger believer has considered his diet from the standpoint of what was taught in the Bible, what was taught by Jesus Christ, what was taught by the apostles and what came from the leading ministry of the Holy Spirit.
26. He has recognized that there are no foods that were not created by God and that eating a particular kind of food does not have any adverse impact on his Christian life; it does not cause him to incur sin and does not affect his status before the Lord.
27. Verse 23 introduces a contrast, which must apply to the weaker in faith, who does not possess a sufficient belief that he is free to disregard the ceremonial dietary aspects of the Mosaic Law.
28. The articular participle (the one doubting) indicates that this is the type of believer to which Paul was referring in verse 14.
29. The verb diakri,nw (diakrino—“doubts”) literally means to judge through, to differentiate between things, to discern a difference and make a distinction; it has the idea of a divided opinion, which manifests an uncertainty.
a. It means to pass judgment on oneself or others.  ICor. 14:29
b. It comes to have the idea of being at odds with someone because of differences in judgment; those differences of opinion can then degenerate into a dispute.  Acts 11:2; Jude 1:9

c. It is finally used in the sense of a judgment that leaves one uncertain as to what is right or correct; it means to be at odds within oneself, to waver or to doubt.  Matt. 21:21; Rom. 4:20; Jude 1:22

30. Paul uses a third class condition to express the matter of uncertainty; the weaker believer may choose to abstain in deference to his conscience or he may disregard his conscience and eat what he believes is forbidden.

31. As with most third class conditions, the argument proceeds based on the fulfillment of the condition; in this case, it is presumed that he does eat.
32. The use of the aorist subjunctive if he eats indicates that Paul is not speaking about eating what one believes to be forbidden as a lifestyle; rather, the aorist tense suggests that this refers to eating only on a particular occasion.

33. When he does, Paul states that he is condemned; he uses the perfect passive indicative of the verb katakri,nw (katakrino—lit. to judge down, to condemn), which raises a number of questions about what Paul is saying.
a. The verb means to pronounce a sentence after there has been a determination of guilt, to judge oneself or others worthy of punishment, to condemn.  Matt. 12:41; Mk. 14:64
b. This verb is not used in the passive voice very often; it is used once of the sentence of condemnation that Jesus received (Matt. 27:3) and once of God’s condemnation.  ICor. 11:32

c. When considered carefully, the passage in Corinthians indicates that believers suffer divine discipline in order to keep them from being condemned along with the world of unbelievers, not because they are going to be condemned with them.
d. That passage makes it plain that it is not God’s purpose for the believer to be condemned along with unbelievers.

34. Astonishingly enough, even with that very limited use of the passive, a great number of interpreters immediately conclude that God is the outside agent and that the condemnation refers to eternal condemnation, the loss of salvation.

a. Moo notes that the verb is used only three other times in Romans; however, he inexplicably states that the other three uses refer to divine condemnation.  Rom. 2:1, 8:3,34
b. One does not have to be too astute to recognize that the condemnation in Romans 2:1 is a personal, self-induced condemnation.
c. The second usage at the beginning of Romans 8 has nothing to with eternal condemnation; rather, it refers to God’s judgment on the old sin nature at the cross.  Rom. 8:3
d. The third usage is even more damaging to his view since the one condemning is clearly not God or Christ; the implication of Romans 8:34 is that no one can effectively condemn the believer.

35. Thus, to take the position that no one can effectively condemn the believer (God and Christ clearly will not; Rom. 8:33-34) but eating a particular kind of food in violation of one’s conscience will result in the loss of salvation violates some significant biblical truths.
36. If that were the case, then every believer that has ever done something of which his conscience did not approve, something that he knew in advance to be wrong or sinful, must have had his salvation revoked if God is to act consistently.

37. Therefore, whatever Paul is saying here cannot be construed to mean that the weaker believer (a believer with faith, a brother in Christ) will suffer the loss of salvation if he consumes some food of which his conscience does not approve.

38. Since the conscience is essentially that function within man that evaluates his actions, it should be evident that its functions are divided between justification and condemnation.  Rom. 2:15

39. Therefore, the passive verb certainly includes the action of the conscience of the weaker believer, which condemns him for doing that which he does not believe to be the will of God for his life; although this is true, one should not conclude that God does not likewise judge/condemn his action as sinful.
40. For God to consider an action as sinful and condemn that action as failing to meet His standards of righteousness is actually what God does in regard to every sin; however, judging something as sinful and withdrawing fellowship is not the same as revoking a believer’s salvation.

41. Paul goes on to document that the conscience rightly condemns him because he is not operating on the basis of faith in God’s word, he is engaging in something that he does not believe to be sanctioned by the Word of God.
42. Thus, if any believer believes he is sinning, then he is sinning; however, God has provided the method by which all believers can deal with the failures that come from the old sin nature—the mechanic is rebound, not seeking Ph1 salvation (again).  IJn. 1:9
43. It should be evident that while Ph1 faith in Christ brought the blessing of justification, Ph2 faith in God’s revelation is necessary if one is to live the Christian way of life effectively.  Rom. 1:17, 12:3; IICor. 5:7; Gal. 5:6
44. The final statement in verse 23 is no less controversial than some of the other portions of this chapter and has been discussed since the earliest portion of the Church Age.
45. One important question deals with of how Paul intends this statement to be read; is it to be read only within the immediate context and applied only to the matter of eating food that is thought to defile the believer?
46. Or, is it to be understood as a universal maxim (a general truth or rule for conduct), which teaches that any and all actions that are not based on faith in God’s word are sinful?

a. There is little question that the language appears to be universal since the use of the neuter form of the adjective pa/j (pas—all things) is coupled with the neuter form of the relative pronoun o[j (hos—which, which things) has the idea of whatever.  Col. 3:17
b. However, the previous verse contained a statement of blessing that also appeared to be universal but was really only directed toward the stronger believer.
c. Paul also appeared to make a universal statement about nothing being unclean but that statement must be confined to the context of the discussion of food.
47. Therefore, it is far more likely that Paul is informing both groups that if one cannot partake of various foods due to a lack of proper faith and the faulty understanding and convictions that come from a lack of faith in God’s revelation, he should abstain.

48. The noun a`marti,a (hamartia—sin, an act of sinning) deals with sin as a matter of missing the mark of righteousness, a departure from the divine standard.

49. In the end, the stronger believer must recognize that his faith is stronger in particular areas; he should recognize that the Christian way of life must be lived by faith and not do anything that would persuade his weaker brother to violate his belief system.
50. If he does so, the weaker believer will lose fellowship with God when he sins and his conscience will condemn him for doing what he believed was wrong.

51. While it should not be necessary to state the obvious, the weaker believer can certainly deal with his failure by means of rebound and determine not to violate his conscience in the future.

52. Some manuscripts place the doxology recorded in Romans 16:25-27 at the end of chapter 14 bringing this epistle to an end; however, there are sound but complicated reasons for rejecting this and accepting the text as it is recorded.
53. One of the most fundamental reasons for Romans not ending with chapter 14 is the very obvious fact that Paul continues his discussion about stronger and weaker believers in the first verse of chapter 15.
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